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PREFACE 



The aim or object of this publication is to place before the enlightened 
public at large, particularly the Truth Seekers, all facts based on 
admittedly authentic records available so far, establishing the fact 
that Swami Nirmalananda (pre-monastic name Tulasi or Tulsi Charan 
Dutta) was a Direct Monastic Disciple of Sri Ramakrishna, The 
prophet of the Modem Age as the great Harmoniser of all Religions. 

The need of this publication arises to-day unfortunately from the 
fact that beginning in the year 1936, perceptibly from the year 1948, 
and steadily since the year 1952, the attitude of the authorities of the 
Belur Math and/or of the Ramakrishna Mission increasingly indicate, 
as would appear from the tone or trend of their publications (or of 
those of their allied institutions, like Advaita Ashrama, Udbodhan 
and others including foreign centres), deliberate and planned attempts 
on their part to establish silently but positively that Swami Nirmalananda 
was a direct disciple of Swami Vivekananda and not of Sri Ramakrishna, 
without letting the readers realist), discover or suspect that this statement 
is a clear contradiction of all their unequivocal declarations or 
representations previously made and circulated throughout the World 
to the effect that the Swarm was a Direct Monastic Disciple of Sri 
Ramakrishna, which had been unequivocally made variously in the 
original and/or earlier editions of their same publications. As would 
be evident from the copies of the correspondence the present writer 
had had with the authorities of the Belur Math and of the Ramakrishna 
Mission, which are published in Chapter VII of this publication, 
although initially they openly declared without any reservation the 
fact that the said Swami was a Direct Disciple of Sri Ramakrishna, 
their tone slowly and imperceptibly changed and finally in 1988 they 
flatly denied the fact, and asserted that he was a disciple of 
Swami Vivekananda. 



This publication is expected to enable all contemporary and future 
Truth Seekers to judge for themselves what is the Truth, and 
accordingly, to cater the same to the thinkers, writers and intelligent 
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readers of the present and also of the future generations, for establishing 
and propagating the Truth. 

In this noble Crusade for resurrection of Truth, the inspiration 
and blessings that I have acquired from most venerable Sri Akshaya 
Chaitanya Maharaj. a nonagenarian legendary figure nay living ‘history’ 
in the Ramakrishna World, — the great help I have received from 
revered Swami Vishnudevananda’, President, SriRamakrishna-Sarada 
Math & Vivekananda Mission, Bagh Bazar, Swami Dheerananda, 
President, Sri Ramakrishna-Niranjan Ashrama,Ottapalam, and Swamini 
Chidananda of Sri Sharada Ashrama, Ottapalam, — and the patronage 
I have got from the celebrities, jurists, devotees and ascetics, — are 
invaluable and have made me ever-indebted to them. Last but not the 
least, it should be mentioned that this momentous compilation covering 
hundred years’ record would not have been published but for the 
tireless, tenacious and dedicated services of my associate 
Sri Ajoy Kumar Basu. 

Brahma Gopal Dutt 

‘Guru Poornima’, 

Shravana 9, 1398 B.S. 

26th July, 1991. 

“Kiran Niketan”, 

1/1C, Lakshmi Dutta Lane, 

Bagh Bazar, 

Calcutta - 700 003. 



A MESSAGE OF BLESSING 



f%'2Tsrxiyi*s, ^ 5>V- 

' 3 ^3 f e^3 - .jE^^wx^wg-- l 

\3SYVi-Wr-& >‘*V'~tZ2CrtZsiT5' C?Y£S 

1 '^*377? ^SZr^ 

<5t 35^- i tvrgn^wvrr^e? '^m>-/>rra 

t^V v T% : '> sS ?'&‘z-n Y$~& -sx?) ^y^y^r 

(jyr^SY / fS^>T^-^)37r3t>iA' \3 

-Sk h+srrk uovt vwr-f cTjSs^ ^3 

xjjyr-r&ro -zrr& X$ ' Tyf4T<f^ 

Zpsrfitl <%/* 2&$nr 'afro*#?-* -TTKCr^a 

«vy$r&ri/5j7z Y '’’G^ST^I 

*y-~- ^7« -ixfa-yxp 

(itJVw,r, l r <^bY3j /W^YTC' r ® ^t^j~~ rzr&&v r tt t - 

■*YiTtt fSrxrhg-^ x^3 <J% -seY^v -**Pra) — M’i-zr 

<£fztr*f <^<p£i > -ijv / -*srxrt z<r C^e^r^r - ^ 

3 »vX7yz^ K~zfy ’**rf?S v ~£<Sfl ^£3>JKt 

^§1 * r ^y%? onr 

<*y <f^\3 < ^gy?<Y' <&jr£3> 'isy?&rr\ 

^x/^-xyi9 U^r^ppvyV^yrr *YJ c ^nTZ r ^ 

fajr® 1§* C5^3^ S-^yJ 

z& 'tfricte] \i3>-~ 4 



ill 



IV SWAMI NIRMALANANDA - DISCIPLE OF SRI RAMAKRISHNA 

English Rendering: 



SRI SARADA MANDIR, KHARDAH 
7th Baishakh, 1398 
(21st May, 1991) 



Srijut Brahmagopal Dutt, in your lotus-hands, 

1 am happy to receive your letter of the 1st Baishakh. Please 
accept my heart’s loving affection and good wishes. You have written 
that you do not have familiarity in the readers' community; but it is 
not at all correct. In the Books BRAHMANANDA LEELA-KATHA 
and PREMANANDA PREM-KATHA written by me, the facts furnished 
by you have been mentioned along with your name. And on account 
of the abundant circulation of these two Books, your name has also 
been well-spread among the community of readers. 

With forty years’ hard toil you have arranged for writing and 
publication of your highly revered father’s biography VIVEKANANDA 
PARIKAR KIRAN CHANDRA DUTTA O TATKALIN SAMAJ, 
which you have presented to me; and written just in this period, a 
great Book enriched with investigated facts about your most venerable 
Gurudeva Swami Nirmalanandaji Maharaj, you are also going to 
publish. Both these Books are indicative of your unending perseverance 
and will exist as splendid examples of your devotion to your father 
and devotion to your Gurudeva. 



In conclusion 

SRI AKSHYA CHAITANYA 



FOREWORD 



It is a tragedy of human history that it witnesses the torture and 
persecution of some of its greatest and noblest souls from their own 
men and own community. This is true for every country and e-'ery 
clime. 

Jesus Christ, Socrates, Galileo are glaring instances of such tragedies. 
Even Sri Chaitanya, whose sudden disappearance from Nilachal is 
shrouded in grave mystery, — which has not yet been clearly explained. 
In the present era, Sri Ramakrishna was denigrated as a half-mad, 
illiterate priest of Dakshineswar Temple. 

One of his Direct Disciples — Swami Nirmalananda, more widely 
known as Tulsi Maharaj, too, had suffered, in our own time, injustice, 
grave and sinister, from his own men & own community. 

The present volume offers a succinct account of that injustice, 
heaped upon the pious and hoary head of that untiring Karma and 
Jnan Yogin of the Ramakrishna Order and how that sordid antagonism 
has been continuing unabated even half-a-century after his demise. 



Bom in the posh area of North Calcutta, Bag Bazar, at the end of 
1863 A.D., in a famous Dutta family, Sri Tulsi Charan Dutta, slowly 
and steadily, blossomed into Swami Nirmalananda — through divine 
grace of and initiation by Sri Ramakrishna himself, inspiration and 
guidance from Swami Vivekananda and by his uncommon zeal and 
austerity. Then after playing gloriously his pre-ordained missionary 
role, he entered into Mahasamadhi at Ottapalam Ashram, Kerala in 
the month of April 1938. 

In between, his life of about seventy-five years, splendidly glided by 
like the Heavenly-Ganga Mandakini. Its flow was sweet and gentle; 
its clarity as transparent as beads of diamond and its gifts prolific and 
divine. 

He was indeed an undaunted and fearless Sannyasi, sticking to 
Truth with all his might and main. In fact, his whole life, having many 
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facets, was full of contemplation and complete dedication for the 
welfare of humanity. 

Unfortunately, no book, fully depicting his unique life-story is 
easily available now. Two biographies, one in English and another in 
Bengali, published years ago, are now out of print. Anecdotes of his 
austerities and itinerary as also of Work-and-Worship of his blazing 
monastic life, which were once published in many books, journals 
and periodicals, are not easily available to-day. 

In my student-days, as also in my early service-life, I had the rare 
privilege of meeting him in many places of undivided Bengal, in 
various surroundings and circumstances and heard his stirring speeches 
and discourses, full of life and vitality. Instances of his sublime 
affection and compassion, particularly for the afflicted, — were too 
many to be cited in a brief account like this. All those unique 
experiences will die with my death. 

His tall finely-built stature, his sublime life, his uncommon spiritual 
depth and power aroused self-confidence in so many dejected hearts, 
wiped off tears from so many afflicted and suffering souls, showed the 
sure way to beatitude to so many inquisitive and craving men and 
women, that no brief account can correctly depict them. 

Whenever I saw him, I felt as if he was the embodied epitome of the 

Vedic hymn ‘ Sthimimngaistustubamsastanubhirbyasema devahitam 
yadauh: 

It appeared also that Swamiji’s stirring words: 

“Go forward without a path 

Just as the lion not trembling at noises, ... 

Do thou wander alone , 

Like a rhinoceros.” 

had found living expression in the life of Swami Nirmalananda. 

The many-fold activities of his monastic life were spread over the 
whole of South India, where he spent almost the last half of his life. 
But prior to that an account of his preachings of religion and philosophy , 
in far-off America and in many places of Northern and Eastern India 
were at one time, well-known to all. 

I n South India, the Ashram at Bangalore was his principal centre of 
work. It was really his head-quarter. In South India, admittedly a vast 
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region, he worked nearly for thirty years with indefatigable energy 
and acumen and established about twenty Ashramas at different 
places for the propagation of the ideas and ideals of Sri Ramakrishna - 
Vivekananda. 

At the fag end of his life, unfortunately, Swami Nirmalananda had 
to face a trouble, grave and sordid. 

There was sharp difference of opinion between Swami Nirmalananda 
and a section of the then authorities of the Math-Mission, regarding 
Bangalore Ashram affairs. As a consequence, he ultimately left 
Bangalore Ashram for good and also ceased to have any touch with 
the organisation since then. 

Venerable Swami Saradananda had passed away long before those 
sad incidents. Had he been alive, it is very likely that the unfortunate 
ending would have been avoided. 

Nevertheless, thence onwards, till the last day of his earthly life, 
that great spiritual giant, absolutely on his own and with untiring 
endeavour continued to propagate the ideas and ideals of Ramakrishna - 
Vivekananda. 

However, these are all matters of long gone days. Gallons of waters 
have, in the meantime, flown down the Ganges. The . world has 
undergone colossal changes and so also Ramakrishna Math and 
Mission. 

For the last few decades, a persistent attempt to efface, slowly but 
totally, the historic entity of Swami Nirmalananda had been noticed, 
particularly in regard to his identity and credentials as a Direct 
Monastic Disciple of Sri Ramakrishna. 

The old and authentic texts and books, where Swami Nirmalananda 
was clearly mentioned as Disciple of Sri Ramakrishna, in their reprints 
or recent editions, his name has either been omitted or mentioned as 
a disciple of Swami Vivekananda. 

The group-photographs, where he had been present, instead of 
mentioning his name, the words ‘unknown’ or ‘some sannyasi’ are 
being written. These are most deplorable distortion of Truth. 

Naturally, the admirers, devotees and disciples of that great and 
mighty soul, who are still alive, have become aggrieved, shocked and 
hurt. Their hearts ache and bleed due to the grievous injustice 
inflicted on a true Apostle of the Master. 
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But such gross injustice cannot last for ever. Every action has an 
equal and opposite reaction. To fight against the crucification of 
Truth and falsification of History, the octogenarian writer, Sri Brahma 
Gopal Dutt and his close Associates, with the blessings and good 
wishes of umpteen number of monks and devotees, have launched a 
Crusade through publication of this book, which, 1 believe, will bring 
solace to the anguished lovers of Tulsi Maharaj. 

This book, b y exposing all the allegations propagated against Swami 
Nirmalanandaji, by unearthing many incidents and utterances related 
to the Bangalore episode, bydepic ting the background of and reasons 
for enmity and antagonism against him, by recovering and compiling 
the authentic facts about his Direct Discipleship of Sri Ramakrishna, 
that were once widely known, but wiped off in later publications, by 
unassailable analysis, has made a striking endeavour to resurrect and 
reins tal the Truth about his Discipleship on the proper pedestal. 

I sincerly wish success and fulfilment of the sacred mission that this 
compilation strives to achieve and I congratulate the bold protest 
against injustice voiced through it. 

Eternity never pardons perversion of History and prevarication of 
Truth. 

Falsehood never lasts long. How long does a stone remain in the sky 
when thrown upwards? Not for long. 

Truth indeed is invincible. Its majesty, grandeur and glory are 
imperishable. 

‘Satyameba jayate nanritam, Satyena panttia bitato devajanh.’ 

Swami Vivekananda used to compare Truth with an erodent. 
Truth, he said, would make its own way, by its own strength, — a bit 
slowly through the granite stone, but quite quickly through softer 
materials. That is the only difference. But it would make its own way 
definitely. 

‘Truth crushed to earth shall rise again; 

The eternal years of God are hers; 

But error wounded writhes in pain 

And dies among its worshippers.’ says Bryant 

This book is absorbedly avowed to resurge and re-establish the true 
position, status and history of a sparkling Rishi, — half-a-century 
after his demise. 
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May that vow meet with success. May Truth prevail. 

Tamasliranjan Roy* 

‘Guru Poornima’ 

Shravana 9, 1398 B.S. 

26th July, 1991. 

“Sarada Puri”, 

Makhla, 

District Hooghly, 

Pin-712 245. 



• SriTamashranianRoy,M.Sc.,B.T.,B.A.,WestBengal Sr. Education Service (Retd.), 

Principal, Post Graduate Training College, Ramakrishna Mission Boys’ Home, 
Rahra, (Retd.) is very much familiar to all the senior sannyasins and devotees 
connected with Ramakrishna Math and Mission. He has been associated with the 
Order almost from his teens and now on the threshold of nineties, he stands as a great 
and venerable witness of its events, development and history. He has the privilege of 
having the blessings of Seven Direct Monastic Disciples of Sri Ramakrishna whose 
holy company has sanctified his life. Memoirs written by him about them have been 
published in ‘Udbodhan’ and other journals. The divine grace and spontaneous 
affectionate blessings that he has especially got from Swami Nirmalananda, are 
invaluable treasure in his life. All these unique experiences he has wonderfully 
written in his sacred Memoirs of Swami Nirmalananda, — which he has kept with us 
for publishing in future. 



A GREAT KARMA YOGIN 
SWAMI NIRMALANANDAJI MAHARAJ 
IN MEMORIAM 

Sj. Kiran Chunder Dutt, M.R.A.S(Lond)* 

It is with a heavy heart that we have to record the passing away of 
Srimat Nirmalanandaji Maharaj of the Ramakrishna Order. He was 
one of the seventeen devoted monks initiated by Sri Ramakrishna 
Paramhansa Deva — the Prophet of Synthesis, who piloted the 
machinery of the Ramakrishna movement in India and abroad. While 
quite young and a school student, he came in touch with his great 
Guru, who moulded the destiny of the future religious world and 
directed it in a new channel. Since the days of Raja Rammohan Roy 
seldom do we find a saintly personage elsewhere who commanded 
respect and admiration not only of this vast continent of India, from 
its one end to the other, from her cosmopolitan people professing 
different faiths, but of many highly civilised countries of Europe and 
America as we find in Sri Ramakrishna. Swami Vivekananda and his 
co-adjutors may well be said have revolutionised the thought current 
of the modern world in respect of religion — chalking out a new path 
— the path of service of humanity as veritable manifestations of the 
Divinity. Srimat Swami Nirmalanandaji belonged to one of this band 
of selfless workers all of whom have left this world, leaving one only 
amongst them — Srimat Swami Abhedanandaji, the President and 
founder of the Ramakrishna Vedanta Society of Calcutta and who for 
a quarter of a century held aloft the banner of the Vedapta as 
interpreted by their Guru Sri Ramakrishna and their leader Swami 
Vivekananda of revered memory, in America alone. x 

It was in the fitness of things that Swami Nirmalanandaji was 
requested to take charge of the Bangalore Ramakrishna Ashrama by 
his Gurubhai, Srimat Swami Brahmanandaji Maharaj, the first President 
of the Ramakrishna Mutt and Mission, in 1909 and since then this 

* Sj. Kiran Chunder Dutt, father of the present writer, was an illustrious and distinguidied 
personage in the socio-cultural-religious histofy of the contemporary -ociety of 
Calcutta. He had the unique privilege of gaining intimate acquaintance and love of all 
the Seventeen Direct Monastic Disciples of Sri Ramakrishna, besides unending 
affection and blessings of the Holy Mother Sri Sarada Devi. His tributes to them had 
been recorded in his various memoirs. On Swami Nirmalananda he wrote about 
thirteen articles. This one, written in homage after the passing away of the Swami, 
would enable the modems to view the Great Kartnayogin through the eyes of an 
honourable old-tuner. 
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untiring Karmayogin spared no pains in preaching the Gospel of 
Sri Ramakrishna all over the Southern Indih, Mysore, TraVancore, 
Malabar, Cochin etc. and in founding and guiding as many as 
26 Ash ramas, Mutts, Technical Schools, Societies, Schools and the 
like without any help from his native province either in money or 
men. Like Srimat Swami Ramakrishnanandaji who was deputed by 
Swami Vivekanandaji to work in the city of Madras and its vicinity, to 
spread the cult of Sri Ramakrishna and which he did so successfully 
upto his Mahasamadhi, Swami Nirmalanandaji is the only worker 
who devoted the best years of his experienced life in working for the 
good for our brethren of Southern India. For 29 years he was there to 
labour unceasingly for his Master’s work, and died in harness on the 
13th of Baisakh 1345 B.S. (26th April, 1938) in the sacred precincts of 
Sri Niranjan Ashram at Ottapalam, South Malabar — a Ramakrishna 
centre founded by him. 

A reference to the book named “Sri Ramakrishna Movement in 
South India”, published from the office of the “Prabuddha Keralam” 
— a journal founded by the Swami, will give the reader an idea, 
though within small compass, with illustrations, of the numerous 
activities of the religious hero whose loss we mourn to-day. 

The results of one of his activities and achievements will appear 
from the following few lines quoted from the Census Report of the 
Govt, of India, 1931, Vol. XXVIII, Travancore, Part I, Chapter XI, 
Page 335, Section 431 : 

‘‘Of all the modem religious movements, the Ramakrishna 
Movement appears to have been the most successful in this 
State. It was started here in 1911 under the guidance of 
Swami Nirmalananda, a direct disciple of Sri Ramakrishna. The 
first Asrama was opened at Haripad in 1912, immediately followed 
by another at Tiruvella, the third and the most important one 
was established at Trivandrum in 1924, and since then eight 

more have been added at other centres No distinctions of 

caste are observed in the Asramas and members of different 
castes of Malabar can be seen living as members of one happy 
family in these Asramas. At all important functions in these 
Asramas people of all castes upto the lowest Pulayas, Farayas, 
etc., take their food together and as the food served is invariably 
Prasad, orthodox Hindu doctrine also supports this practice.” 
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On the other side we might record also with privilege Swami 
Nirmalanandaji’s connection with this great city — the place of his 
nativity. Baghbazar still a well-known locality of this old city where 
Sri Ramakrishna lived and moved many a time was the birth place of 
the Swamiji and he belonged to the well-known Datta family of 
Bosepara who commanded social respect in the neighbourhood and 
and its vicinity in the olden days. Later in life when he was invited to 
become the first President of the Vivekananda Mission of Calcutta 
founded in this part of the city, he gladly accepted the same together 
with the guidance of the Ramakrishna-Samda Mutt, the Mission’s 
chapel from their Vjery inception. What this newly started Mission has 
achieved within these short 8 years of its life, I leave our countrymen 
to judge. But if some good has been done by this religious and 
philanthropic institution it was at his instance, — he piloted its 
machinery in full swing even when he was away from it, living and 
preaching the Gospel of Sri Ramakrishna in distant land. 

Over and above that it was he who conducted the Religious 
Convention of the Nikhil Banga Ramakrishna Mahotsav by not only 
presiding over the deliberations in its first year at Rai Nandalal Bose’s 
historic residence at Baghbazar, but in its subsequent sittings also at 
the Maharaja Naba Krishna’s famous temple of the Sovabazar Rajbari. 
The Inaugural address and the concluding speeches will convince any 
reader of the broad and catholic spirit of the universal religion which 
he preached and practised. 

As in Bombay, Benares, Patna and Bankipore, Swami Nirmalananda 
had. many admirers and disciples in East Bengal and at their instance 
he had to go there on tour several times. In 1930, when he was 
specially invited by the Secretaries of the Sanatan Dharma Sava of 
Mymensingh and Railway Bewly Institute of Nawabpur, Dacca, he 
had to deliver several religious lectures in the local Durgabari of 
Mymemsingh and in the Institute hall of Nawabpur, and at Narayanganj 
in the Bani Theatre Hall also at the invitation of the local gentry. 

Burma too was fortunate to hear from him the universality of the 
Vedantic Philosophy as interpreted by Sri Ramakridina-Vivekananda 
when he presided over the deliberations of the Fourth All Burma 
Hindu Conference in April, 1933. In addition to this, he had been to 
Rangoon several times to preach his Master’s ideal.* 

* It may be added that during his short stay in America much earlier (1903-1906), 

Swami Nirmalananda won the esteem and admiration of all who came to hi» contact. 
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As a true son of the great Prophet of Synthesis and an adherent 
worker he had no time for trumpeting his activities in the public and in 
fact he never courted popularity. He was a true disciple, a follower of 
his great Guru and he always left the fruits of his devoted labours at 
the feet of his Master as a true Karmayogin. 

May his Soul rest in peace. Hari Om Tat Sat. 



Sister Shivani (Ms Mary Le Page) writes in her Book ‘Swami Abhedananda in 
America’ (2nd Edition 1958 published by Ramakrishna Vedanta Math, Page 234): 
One day the Swami [Abhedananda] introduced to us Swami Nirmaiananda. He 

had then just arrived in America. He told us how fortunate we were to have Swami 
Nirmaiananda as our teacher for meditation as he was coming direct from Belur 
Math. I have met quite a few Swamis that are in America, but never had I the 
experience as I had with Swami Nirmaiananda. In his presence I became speechless. 
We left New York and I don’t know if longer association with him would have 
altered it.” 

Details of Swami Nirmalananda’s masterly work in America were published in 
Vedanta Monthly Bulletin, New York, Prabuddha Bharat, Ananda Bazar Patrika, 
Hindusthan Standard, Modem Review and in his Biographies. 



HUMBLE SUBMISSIONS OF 
THE ASSOCIATE TRUTH-SEARCHERS 
BEFORE THE 
COURT SUPREME 

COMPRISING THE TRUTH-ABIDING MONKS, DEVOTEES 
RESEARCHERS, LITTERATEURS AND HISTORIANS OF 
THE RAMAKRISHNA WORLD 

"I Stand for Truth. Truth will never ally itself with falsehood. Even.if 
all the world should be against me. Truth must prevail in the 
end. " Swami Vivekananda. 

At the outset, we offer our prostrated pronams (obeisance) to 
Bhsgavan Sri Ramakrishna and the Holy Mother Sri Sarada Devi, — 
the Embodiment of Absolute Truth and Epitome of Eternal Energy 
respectively, — whose incessant inspirations and benedictory will are 
the propelling forces, — as we feel continuously, — behind our 
launching this Crusade. Our prostrations also to Swami Vivekananda 
and his Brother-Disciples, whose illumined grace, we realise, had 
guided our every step in quest of Truth. 

Next, like the Pandavas sending their arrow-borne pronams to the 
venerables in the Great Crusade at Kurukshetra, in our Crusade, we 
also send our pen-borne pronams to the venerable Trustees and 
monks of the Ramakrishna Order, seeking their blessings for the 
success for our humble yet noble and determined endeavour. 

Our pronams also to the adversaries and antagonists of Swami 
Nirmalananda, because, though they have given birth to an ‘allegation’ 
which, as this Book reveals, does not contain an iota of truth, yet they 
are honourable men. Their actions and conversations make us to 
realise the deepest significance and fullest implication of Sri 
Ramakrishna ’s advice to Swami Yogananda “See the Sadhu (Monk) 
in the day, watch him during the night, and then only trust him”. And 
we have seen and watched them in the light of Truth, in the darkness 
of untruth, in the glare of ‘rights’, in the gloom of ‘wrongs’, before 
drawing our conclusion. We further comprehend that faith should 
never be blind and eyes of wisdom should always be kept opened. We 
also learn that “to exempt religion from the spirit of criticism is a futile 
undertaking”. 

Last but not the least, we also send our salutations to the future 
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revivalists who shall bring about resurrection of Truth which has 
been crucified and laid in the grave. 

Fight for righteousness against all evils is the noblest of all sentiments ' 
and passions. In fact, it is our primary duty to go to war, if righteousness 
is in peril. And precisely this passion has blazed our hearts into flames 
to join this noble Crusade, — firmly believing it to be the Worship of 
the Man-God. 

We would like to make it clear to all that this Crusade is not against 
any person, but against principle, rather unprincipledness; against 
the Crucification of Truth, propagation of falsity, falsification of 
history, and desecration and adulteration of sacred Hagiographies 
and Texts of Ramakrishna-Vivekananda Literature. Nevertheless, in 
the process of exposure, we have had to call a spade a spade and 
names of many important figures would appear in light and shade, in 
grace or disgrace, in fame or infamy; it cannot be helped. 

In course of our Truth-searching mission, we have discovered with 
painful amazement that during the late Twenties of the present 
Century, which was marked with a sharp rift, conflict and internecine 
feuds in the monastic world of the Ramakrishna Order, a young group 
of power-loving Sannyasins,especiallysome newly inducted Trustees, 
had particularly turned utterly hostile and antagonistic to Swami 
Nirmalananda or Tulsi Maharaj. What was the real and fundamental 
cause lying under the various allegations and slanders propagated 
against him? Was it because of his towering, imposing and intolerable 
personality? Was it because of the fiery spirit and uncomprising 
temperament, mercilessly castigating all sorts of lacunae and lapses, 
slips and follies? Was it because of the difference of opinion and 
various conflicts regarding rules and regulations, as also the attempted 
deviation from the orginal ideals and ideas of Swami Vivekananda by 
the young group which he strongly resented and denounced?* Was it 
his super-human efforts, activities and achievements as also popularity 



• In the Written Statement dated 29th June, 1931, filed by Tulsi Maharaj in the 
Bangalore Case it has been stated : “His (Swami Nirmalananda’s) steadfast adherence 
to this principle (that Sanyasins of Sri Ramakrishna ’s Order should abhor materialistic 
ideas in strict conformity with the vow of renunciation which they take and on which 
such great stress was laid by the Master and the founder of the Belur Muth) — and his 
admonitions constantly administered to the younger Sanyasins of his Order have not 
been rightly received and have been responsible for the ill-conceived actions of some 
of the members of the Order.” 
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in South India which gave him a prodigiously enviable and fearful 
stature in their eyes? Or was it a combination of all these factors 
together that put Tulsi Maharaj and young group of monks at opposite 
poles? Leaving this particular matter to future research scholars to 
find out the details from various records and books, secret and open, 
we simply quote excerpts from some authentic contemporary records 
and documents for the correct understanding of the background of 
the then monastic atmosphere of the ‘Order against which the stage 
was set for enacting the tragic drama of the sad exit of this great 
stalwart. 

(a) Excerpts from the Address delivered by Rabindra Nath Tagore 
in the Parliament of Religions held in Calcutta in March, 1937, 
on the occasion of the Birth Centenary of Sri Ramakrishna. 
(Source: THE RELIGIONS OF THE WORLD Volume I, 
published by The Ramakrishna Mission Institute of Culture, 

* First Reprint, April 1987) : 

“ Such is the tragedy that often besets our history when this 

love of power, which is really the love of self, domineers oyer the 
religious life of man, for then the only means by which man 
could hope to set his spirit free, itself becomes the worst enemy 
of that freedom. Of all fetters those that falsely assume spirtual 
designations are the most difficult to break, and of all dungeons 
the most terrible are those invisible ones where men’s souls are 
imprisoned in self-delusion bred by vanity. For, the undisguised 
pursuit of self has safety in its openness, like filth exposed to the 
sun and air. But the self-magnification, with its consequent 
thwarting of the best in man, that goes on unashamed when 
religion deadens into sectarianism is a perverse form of worldliness 
under the mask of religion; it constricts the heart into narrowness 
much more effectively than the cult of the world based upon 
material interests can ever do. 

But when religions travel far from their sacred sources, 

they lose their original dynamic vigour, and degenerate into the 
arrogance of piety, into an utter emptiness crammed with irrational 
habits and mechanical practices; then is their spiritual inspiration 
befogged in the turbidity of sectarianism, then do they become 
the most obstinate obstruction that darkens our vision of human, 
unity, piling up out of /heir accretions and refuse dead-weights 
of unreason across our path of progress, Such fratricidal 
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aberrations, in the guise of spiritual excellence, have brought 
upon the name of God whom they profess to glorify, uglier 
discredit than honest and defiant atheism could ever have done. ... 

Sectarian votaries of a particular religion, when taken to task 
for the iniquitous dealings with their brethren which so deeply 
injure and insult humanity, immediately try to divert attention 
by glibly quoting noble texts from their own scriptures which 
preach love, justice, righteousness, and the divinity immanent in 
Man — ludicrously unconscious of the fact that those constitute 
the most damaging incrimination of their usual attitude of mind. 
In taking up the guardianship of their religion they allow, on the 
one hand, physical materialism to invade it by falsely giving 
eternal value to external practices, often of primitive origin; and 
moral materialism on the other, by invoking sacred sanction for 
their forms of worship within the rigid enclosure of special 
privileges founded upon accident of birth, or conformity, 
irrespective of moral justification. Such debasement does not 
belong to any particular religion, but more or less to all religions, 
the records of whose impious activities are written in brothers’ 
blood, and sealed with the indignities heaped upon them. 

All through the course of human history it has become tragically 
evident that religions, whose mission is liberation of soul, have in 
some form or otherever been instrumental in shackling freedom 
of mind and even moral rights. The desecration of truth in 
unworthy hands — the truth which was meant to raise humanity 
morally and materially out of the dusky region of animality — is 
moreover followed by condign punishment and thus we find that 
religious perversity is causing more blindness of reason and 
deadness of moral sensibility than any other deficiency in our 
education; just as, the truth represented by science, when used 
for ignoble traffic, threatens us withannihilation.lt has been the 
saddest experience of man to witness such violation of the 
highest products of civilization, to find the guardians of religion 
blessing the mailed fist of temporal power in its campaign of 
wholesome massacre and consolidation of slavery, ... 

When we come to believe that we are in possession of our God 
because we belong to some particular sect, it gives us a complete 
sense of comfort to feel that God is no longer needed, except for 
breaking with the greater unction the skulls of people whose 
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idea of God, fortunately or unfortunately, differs from our own 
in theoretical details. Having thus made provision for our God in 
some shadow-land of creed, we feel free to reserve all the space 
in the world of reality for ourselves, — ridding itof the wonder of 
the Infinite, making it as trivial as our own household furniture. 
Such unmitigated vulgarity only becomes possible when we 
have nodoubt in our minds that we believe in God while our life 
ignores Him. ... 

Thus every religion that begins as a liberating agency ends as a 
vast prison house. Built on the renunciation of its founder, it 
becomes a possessive irtstitution in the hands of its priests, and 
claiming to be universal, becomesan active centre of schism and 
strife. ... 

Great souls like Ramakrishna Paramahamsa, have a compre- 
hensive vision of Truth, they have the power to grasp the 
significance of each different form of the Reality that is one in 
all, — but the masses of believers are unable to reconcile the 
conflict of codes and commands. Their timid and shrunken 
imagination, instead of being liberated by the vision of the 
Infinite in religion, is held captive in bigotry and is tortured and 
exploited by priests and fanatics for uses hardly anticipated by 
those who originally received it. 

Unfortunately, great teachers most often are surrounded by 
persons whose minds, lacking transparency of atmosphere, obscure 
and distort the ideas originating from the higher source. They 
feel a smug satisfaction when the picture of their master which 
they offer, shows features made somewhat irj the pattern of their 
own personality. Consciously and unconsciously they reshape 
profound messages of wisdom in the mould of their own tortuous 
understanding, carefully modifying them into conventional 
platitudes in which they themselves find comfort and which 
satisfy the habit-ridden mentality of their own* community. Lacking 
the sensitiveness of mind which is necessary for the enjoyment 
of truth in its unadulterated purity they exaggerate it in an 
attempt at megalomaniac enlargement according to their own 
insensate standard, which is as absurdly needless for its real 
appraisement as it is derogatory to the dignity of its original 
messengers. The history of great men, because of their very 
greatness, ever runs the risk of being projected on to a wrong 
background of memory where it gets mixed up with elements 
thatare crudely customary and therefore inertly accepted by the 
multitude. 
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I say to you : that if you are really lovers of Truth, then dare to 
seek it in its fulness, in all the infinite beauty of its majesty but 
never becontent to treasure up its vain symbols in miserly seclusion 
within the stony walls of convention. Let us revere the great 
souls in the sublime simplicity of their spiritual altitude which is 
common to them all, where they meet in universal aspiration to 
set the spirit of man free from the bondage of his own individual 

ego, and of the ego of his race and of his creed; The 

arrogant spirit of sectarianism which so often uses either active 
or passive, violent or subtle, methods of persecution, on the least 
provocation or without any, has to be reminded of the fact that 
religion, like poetry, is not a mere idea, — it is expression. 
When a religion develops the ambition of imposing its doctrine 
on all mankind, it degrades itself into a tyranny and becomes a 
form of imperialism. This is why we find a ruthless method of 
fascism in religious matters prevailing in most parts of the world!' 
We have reasons to believe that Rabindra Nath was well-aware of 
all that had been happening in the Ramakrishna Order at that time. In 
these great words of observation, caution and prophecy of the far- 
sighted saint-poet, one can easily perceive a sophisticated reflection 
of the precise picture of unfortunate incidents of the contemporary 
monastic world of the Math and the Mission. . 

(b) Excerpts from the speech of Swami Saradananda during the 
Finn Convention of the Ramakrishna Math and Ramakrishna 
Mission in 1926 as Chairman of the Reception Committee: 

“ For > security brings a relaxation of spirits and energy, and a 

sudden growth of extensity quickly lessens the intensity and 
unity of purpose that were found among the promoters of the 
movement. Hence in place of outside opposition we find the 
budding forth in it of an internal opposition due to the varied 
opinions of its members, and later, in place of the former spirit of 
sacrifice for truth, a struggle to maintain the secure social position, 
by compromising truth with half-truths and a clinging more to 
the appearance than to the spirit of things, which characterise 
the propensity to an easy-going existence. And if the leaders of 
the movement are not awake and watchful enough, or neglect to 
grapple the situation by finding remedies to check and stop the 
sponging up of those evils, you can well imagine the result. First 
and foremost, the unifying bond of love slackens with the incoming 
of selfish motives, and its members losing sight of the wide' 
outlook of the welfare and improvement of the movement as a 
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whole, form themselves into detached groups with a view to 
improve and make permanent separate parts of itas unrelated to 
the whole. The principle of disintegration entering thus into its 
body through this narrow channel, goes on dividing the work to 
pieces. And in course of time disobedience to superiors, vanity, 
indolence and a whole host of other faults crop up within the 
work to ruin it for ever. ... 

Therefore, wonderful as it is to think of the wide extension 
that our Mission has attained in the past quarter of a century, it 
requires us to consider seriously the question, whether or not we 
have gained this at the cost of that intense spirit of sacrifice and 
love for the Ideal, which inspired us at the beginning — whether 
or not the work that we did at first, for the love and glory of the 
Ideal, has turned into slavery and bondage, through any undue 
attachment on our part to name, fame, power and position. Yes, 
the time is ripe for consideration and settlement of such momentous 
questions - for the separation of husks from the grains, of dross 
from the pure metal. 

The present Convention gives you the opportunity. It affords 
you the rare privilege of meeting many of your senior co- 
workers and elders, to profit by their experiences, of discussing 
and settling future plans of work with them for the welfare of 

the Mission as a whole, and for warding off the dangers and evils 
that threaten to overtake all institutions at this critical stage of 
their acceptance by the public. ... ... " 

This omniscient saint-prophet could very well visualise with all his 
heart, through which road the ‘dangers’ and ‘evils’ were coming in to 
bring on great crisis. It is not difficult to perceive towards whom he 
pointed his fingure and against whom he had uttered this note of 
caution. The ‘husks’ and ‘dross’ were not unknown to him, but 
unfortunately he did not get time to ‘separate’ those. 

(c) Sm. Saralabala Sarkar, a great devotee-writer of that time, who 
was a close witness of all the unfortunate events that happened 
at that time, wrote in her celebrated Book SWAMI VI VEKA - 
NANDA AND SRI SRI RAMAKRISHNA SANGHA (in Bengali, 
published in Bhadra, 1363 B.S., August-September, 1956) in 
page 206: . 

'sfen pnft ^ ^ 

cMd .smre i ’rtjspt « TOifirsM 

I 
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sflfta ^<pc*t3r «lt^t ^sfTOt PR ^TO 7^7 <p9cvs 

9 1lRc'scs?ri *rt, 'skltns “91 <3 ^fSRl «F?H 

3&.'©Rq |” 

English Translation: 

“ After his [Swami Brahmananda’s] passing away, various 

turmoils started within the Math. The young Sannyasins and 
Brahmacharins became power-hankering; they could not tolerate 
any more all the power remaining vested in the hands of the 
veteran Monks and such feelings were often expressed in their 
actions and conversations.” 

And what a deviation from Swamiji’s cautioning advice! 
“Take care of these two things — love of power and jealousy.” 
(Swami Vivekananda’s Letter dated 27th Octber, 1894 to Alasinga 
Perumal, written from Washington). 

(d) Swami Bhumananda, in his famous Biography SWAMI SARADA- 
NANDA (AS I SAW HIM) (in Bengali published in Falgun, 
1335 B.S,, March, 1929 A.D. by Brahmachari Ganendranath, 
‘Udbodhan’ Office, but later disowned by Belur Math Authorities 
and the Seal was expunged) wrote in Pages 434-435: 

sflffastd?! fatfH TO <3 ^ 3RM® 

4T5R TOt tRc-vs 5Tlt^C®R TOM ^RJ TO IMS 

TO 531, (Tff^lT faft 4RlW 

Of’ltt Rt TOf WTOP 4*3 W TO I 

li TO ^ 2JLI& 

44*1 4*lTOl P f W3f TOTO 5 *! ^*Ft 

^HtUp'FT PT 44*1 TO 5 ? far I 4FTO ^4"t Wt%t*t PT 

fa*T TOTO bfaPRf 4t*Prf£^ ^T5t ^TW 

« "tTfTO4 war cry 44fa No Control 

no Co-operation 4BT TO I ^ no Control no 

Co-operation <iRi<Jl TOt4t TO4 PITOT 44^ W ^515141$ 

Tot TONsft ^far 4*1441 sftftro?! 44< 4Mt44*4 

5$*T r 
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English Translation: 

“After the passing away of Maharaj [Swami Brahmanandal, 
Swami Shivananda was elected the President of the Math and 
the Mission. From this time onwards, those young sannyasins, 
who used to perform work of the Math and the Mission in 
accordance with the orders of the veterans, started making 
various complaints continually to Sara t Maharaj in such a way, 
for which, we think, he [Sarat Maharaj] was compelled to state 
seeing such change in situation : ‘Now-a-days I find that without 
becoming a master, many persons do not want to perform work. 
But we had hot learnt all these from Thakur-Swamiji, - we 
learnt that all the time we had to work obediently. 

But Time is powerful. The period when Swami Saradananda 
received education and training,* had passed away long ago. In 
modem times, the utterance made by young sannyasins ‘unless 
power is given there will be no co-operation’ is but an echo of the 
War Cry of the whole world’s working and ruled class ‘No 
control — no Co-operation’. With this slogan ‘No control, no Co- 
operation’, who had once stopped work at Sagar Mela, to-day 
those very persons had become determined to reduce the power 
of the old timers by constituting Working Committee.” 

Facts which are stem and unpleasant, and therefore unpalatable, 
would better be allowed to sleep in the forgettable past. But sometimes 
compelling circumstances and occasions force us to look back and 
arouse them from their slumber. Now follow some extremely explosive 
expositions which we have been spurred'as well as constrained to 
reproduce 

(i) firstly, because of an inciting narration of Swami Gambhirananda 
in his ‘History of the Ramakrishna Math and Mission’ (3rd 
edition, 1983) page 229 as under: 

“Swami Suddhananda and his colleagues, however, had their 
rivals. In a history it may not be quite pertinent to probe into 
what happens out of doors or behind the screen; it is better 
perhaps to confine one’s attention to the council chamber. In 
the history of the Ramakrishna Movement in particular, this will 
appear to be the wisest course. But unless the reader pricks his 
ears for a while to catch what others say in the lobbies, he cannot 

intelligently follow the course of events To be brutally 

frank, that is the most sorrowful chapter in the whole history, 
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and one hangs one’s head in shame to think that any members of 
a religious order, negligible though they were in numbers, could 
stoop so low. Yet pleasant or unpleasant, facts cannot be ignored 
and if they are to be understood against their proper background . 
one cannot but leave the beaten track now and then.” ; and 
(ii) secondly, because, on the question of resurgence of Truth about 
Swami Nirmalananda’sdiscipleship to Thakur, the actions of the 
Authorities had been completely at variance with the assurances 
given to the present writer, — thus tending to perpetuate the 
untruth.* 

(e) Editorial published in the famous Bengali Newspaper ANANDA 
BAZAR PATRIKA of 14th Ashar, 1336 B.S., 28th June, 1929; 

CR 'qlRRl 

fi>GV3 'qRR 5 '! PR|*ic fc 1*i 

<5 sjfjl 3sRl*l '6HJ RlRRK Rt4t 

(71 RRftfSR* v tfR fc t®’ 'RlRRl RSRRTG <pR(6i> 

s nR' ri$ i wtr 'Q ^*fR7t§lR ' 5 tc*c rrr ’p Rrm <3 

RR[ RJUt^t-R^RfR RRR <pRt.\3(.5> | TOR &RR 

ri ^ 'CRfRRi cfz rrr*. ^tRis^ 

RJT?T CR5J5 R$Rt RRlWCR C^HUW fijfRSRt RtfoCR I 

r [ 15c rr ( rtf ? mm. mm <?fit 1rr>r$ mmx rt i tocstr 
crot m mm cbsiibi^st m w 

ri^h rrr. to mm rm Rt i mm 

Rw^hcns 'qlt(. i ‘fR RT*Ht RR RR c^f R5Rt 
R#?It m& I mm 4tRTR^ 'Q fR*tERR 
mm aftafaT, Wi. CsfRlR 3 ?, RtRRW, 
ufcltRR fFS CR Rtw Rs ^^1-^ CRRRtR TO 

^JRft^RtR TO Rt§ I 4RX &IMR R^RJt TO RES I 

* One of the associate truth-searchers several times accompanied the present writer 
during his visits to and discussions with the Chiefs of the Authorities and is fully 
conversant with all the conversations that took place, — particularly the conviction 
expressed and the assurances given. 



XXIV SWAMI NIRMALANANDA - DISCIPLE OF SRI RAMAKRISHNA 
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*lfa3t <7& 7 ?^T *P% 7 mJt% 
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^ a*?* i ^ ^ 

‘ve^tfax ^fsft^ TO TO WtJtffa &^\FT ^ 

^l^pt I &.IWT W Wf : rrtt FHM**r. ^ »iNklc-« 

^ m®iowj ^nro *jpf i *rt«tt *fait 

<pRoac% ; ^ w-^tcsf «tro ^ 

W/W TO 7 TTO I” 4 tW^ TO C 5 ^ TOTS’ 

<3FTO*f 1 

TORY ^frf^ 'J^'^^WsT IW'T >e *£tn|fa?T *Jfa waft « 

WXZ?tt TORT ^tatt¥T$t^?n% *tfal 3j%?T ^pw 

5 ^ to fi n rtt t ^, .TORT (7t ’jrott ^tft I^RFtop ott witi 

^tc^ ^1%?n stfaw TOtre to fafcr fa? to? ( 7i tor 

(7t toT*r *jprt ^fan ^hitr *it*tw to^t ^flfatt c^, ^itto 
slftfc ^ «}TOT 3^5 to fare ^ i 

sfTO^ fa-tow TOm w « ^?n^t tofjt^T "^pppSt" > ^ 
^tro frfatnw, *(7^5 wM cro^t, fatf> 

tort tots <5 TOro sSrof (tj, TORt ^rcfo ^rofa 
?pifa ^ ftWt 7 tfsrfa?T TO?TO *WR *R< ^pfaro 
'OHJ CTO *jfT <50SR *Tt CTO faac*f*p RbfGW TOI(70-*Rt3I£< 

tii ^ facroR ftnm ^nro cro 3^ TO*t to^to 

w!%?p farc*r^ Roic« to^ tte newest toto 1 * 

csft TOR, 9TOft WTOH, ^TO*«f «T55 

TOtet 5^5 5Tfa^5 5pt^TO Wf ’tfas^ I TOfR^f 

vf5^s \s|^fOT RW =7t. faSTC 9 ^ fa?tC?57t TO 7 ^ 

=TT I (faMC*T ^fetfaTO* TOI^ I C?R -tf, ^t ^iH^t) 
ifCTOT ^ 2 tfa 5 ^ SfeT^ W, fat I W 
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A s?M *lft? *11*#® « *W». nfr 

<n«nr ftww ffew **■ 1 

^rs ««Pt i <s#n >96% Biffc® c^stwrt® *#« 

tan* * iPw wn i 
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^ctt 1 *fcER« s^ *V* ** J|W ^ 

^rs]w npw ^ '=R^2f« =afenc^ t ... 

CT jpSSltt «W 1^ ^ ^ m ** ^5^* 

^ s» f® I rn siBfim wraj «Prat ^ 
m Tsp^t *m *m* *fe® ’W" 1 ’ 3 ' 5W ^1'^ 

m =« ^t. ^ r £ , xtil , 5 

a^s 1 sBPitt MwapM * ■rift '*2^ * 8 # ** *** ^ 
pmpw ft Uph. ft ***«. OT *" •® B ^ 1 w 
«F?H Sto I _ . s (rHrt 

fa %m*\ CT ^ 

c^f ^RJ?r *F3t >Rer *&< *n I 

English Translation : ____. 

“SRI SRI RAMAKRISHNA MISSION 

The fear that we were apprehending for sometime past, that 
Jomneevd - for warding-off which we sounded a note of 
“g tith deep sorrow-laden heart alerting the sannyasms 
and the householder devotees of Sri Sri 
would turn into a heart-breaking reality so scorn was teyon^ 
wildest imagination. Whenever the renunciatton-less 
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cism-less monasticism is beset with greed for power and blind 
vanity for purse- proud ness, right then starts its downfall. In this 
way, many sects of sannyasins are carrying on their all but dead 
existence in India. Over and above that, what if a group of ochre 
cloth-covered Bengalee youths residing at Belur Math, somehow 
continue with their existence as parasites on the body of the 
society! Surely, those who are absolute outsiders, will not think 
anything beyond this. In a corner of the society, if a few monks 
with their followers lead the life of lazy luxury with the money 
given by the devotees, the nation will not bother about that. 
Rather, for the fulfilment of the ideals accomplished by its 
epoch-maker Swami Vivekananda, the nation will establish newer 
centres. But those who are closely associated with Sri Ramakrishna 
Math and Mission for a long time, those who have received 
divine favour from the Holy Mother, Swamis Brahmananda, 
Premananda, Saradananda and others, with what shameful, 
aggrieved agony their minds are getting agitated, — that beggars 
description. And they are not at all small in number. 

On the basis of whose renunciation, asceticism and worship 
great institution like Sri Ramakrishna Mission has been built up, 
most of those valiant spirited Sannyasins have entered into 
Mahasamadhi. Now Swami Shivananda is the President of the 
Math. Swami Suddhananda is the Secretary. 

Swami Suddhananda is feeble-hearted and of weak-health. A 
puppet in the hands of a group of renunciation-less, asceticism- 
less and indiscipiined young men forming the ‘Working Committee’ 

controlled by Swam! Amriteswarananda Asa result of 

their conspiracy, Swami Shivananda is imprisoned in the palace- 
fort of Belur. The Aurangzeb*-group is ruling with his Panja’i a 
royal authority or permission endorsed by impression of palm) 
and giving publicity among the community of devotees — ‘Father 
is living in the palace in happiness and comfort and with honour 
and prestige as before.’ To write more about this is extremely! 
distressing. 



* Aurangzeb, the third son of Emperor Shahjahan , imprisoned his old father at Agra 
Fort, and killing his brothers seized the power , and pretended to rule on behalf of his 
father giving publicity to that effect. From his time- starts the downfall of the Mughnl 
Empire. And therefore use of this similie is very significant. 
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Those who are showing disrespect and neglect to the directives 
and sacred memories of the Mahapurushes nowin heaven, those 
who taking the police have raided the holy temple*(at Udbodhan) 
of the Holy Mother, there is no wonder that they will keep 
venerable Swami Shivananda as a helpless Sakshigopal* . The 
Wrong, the Evil that has performed to-day Taridava dance 
(frenzied annihilation dance) at the Holy Mother’s temple taking 
the police, the exposed image of that vice will not take much 
time to make its full appearance. 

Our colleague BASUMATI (a leading Bengali Newspaper), 
much devoted and attached to Sri Ramakrishna Mission, has 
written on Uth Ashar (i.e. 25th June): ‘We are extremely sorry 
and wounded in heart to hear from Swami Suddhananda, the 
present Secretary of Belur Math, that for containing the vanity 
of unlimited power of the monks of the Governing Body of the 
Math, to settle the difference of opinion with the help and advice 
of some outside householder devotee or some impartial judgement, 
to enquire about the reasons for faults and failings of both the 
parties, to afford the accused the opportunity of impartial trial, 
— they are totally reluctant.’ 

In these words is clearly exposed the implications of the act of 
expelling devotees like Brahmachari Ganendranath, Swami 
Bhumananda and others from Udbodhan Office. Suddhananda- 
group will not let the Udbodhan-side know what is their guilt; 
will not give them the chance to defend themselves; will not 
allow them the opportunity to have impartial trial. By some 
pretence or tricks (i.e. by hook and crook) will drive them out, 
as because they are hindrances to the unfettered authority of the 
Suddhananda-group, — obstruction to their unrestrained 
misspending. Though that group is feeling shame temporarily 
to-day for brewing police-riot, there is no doubt that they will 
assume their own true form very soon. 

To these ochre-cloth-clad youths, impartial justice with help 
of the veteran house-holder devotees, is not desirable. They 
took it as derogatory to the dignity of their ochre-cloth. But to 
fabricate false law-suits by running about to the chambers of the 



* Figuratively, it means, one in authority rendered powerless and capable only of 
witnessing others misdeeds. 
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pleaders and attorneys, their monasticism does not feel ashamed. 
When Swami Vivekananda founded the Ramakrishna Mission, 
he did so in consultation with and counsels from the householder 
devotees. In the world of Thakur, there was no discrimination of 
dignity between the householders and the monks. But by becoming 
members of the ‘Working Committee 1 , these youths have achieved 
nobility; that is why their attachment to the pleaders and attorneys 
is much more profound than to the householder devotees 

Even to-day. one of the Disciples of Thakur Swami Nirmalananda 
is staying in the Holy Mother’s temple at Udbodhan Office. 
Before his eyes, even after spoiling the sanctity of the sacred seat 

of the Holy Mother’s Sadhana with Police the evil-doing 

monks remain unrepentant * 

Brahmachari Ganendranath, against whom all these conspiracies 
have been designed, remains clam and quiet amidst this turmoil. 
Seeing the conditions all around, he has resolved to retire by 
handing over all charges to Swami Shivananda. He is prepared 
to hand over charges if Suddhananda-group comes in a lawful 
way without making illegal troubles. For long 26 years, what 
Brahmachari Ganendranath or Swami Bhumananda were to 
Sri Ramakrishna Mission and what they did for it is another 
story. Truth will make its emergence in right time. But the way 
the mean-minded young men are dragging Sri Ramakrishna 
Mission along the path of endless distresses, it will not be easy to 
arrest that movement.” 

We would like' to submit that this explosive Editorial of one of the 
most accredited and acclaimed Bengali newspapers, besides vividly 
depicting in true colour an ’ignoble chapter’ of the contemporary 
period, also exposes the futility and unreliability of the Book ‘History 
of the Ramakrishna Math and Mission’ by blasting many biassed, 
unreal and malign statements made in the Chapter ‘A New Order in 
Travail’ against some of the old, spirited and great stalwarts who had 



* A friend of the present writer, who was an eye-witness of this incident, told him that 
Swami Nirmalananda very sharply rebuked the leader of this invasion for such action . 
Swami Nirmalananda himself deposed at the Bangalore Case on 21st June, 1934: 

“ I vehemently protested against this unseemly and unbecoming behaviour of the 

Sadhus desecrating the Bag Bazar Mutt wherein the relics of the Guru Maharaj and 
our Holy Mother were kept and worshipped and where the Holy Mother lived and 
died.” This obviously incurred the displeasure of the said group. 



HUMBLE SUBMISSIONS 



XXIX 



been compelled to leave the Organisation under pressure from the 
then young group of ‘Controllers’, and who had derisively been 
termed as ‘disowned monks and dieherd dissident devotees’ in the 
said Book. 

(f) Now we would like to produce two very important and valuable 
letters connected with the above incident, which reveal the 
working of the then ‘Working Committee’ vis-a-vis the President 
and the reaction of a highly respectable representative of the 
elite of the society to it. 

(i) Letter written by Swami Shivananda to Mr. S.N. Banerjee* 
Bar-at-Law, Calcutta High Court: 

Seal SRI RAMAKRISHNA MATH 

BELUR-MATH P.O. 

DT. HOWRAH (BENGAL) 

24.6.29 



/ ___ 
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i ^ ^ cq, 
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* Mr Sailendra Nath Banerjee, a member of the English Bar and of Bar Council, was a 
leading and renowned Barrister of Calcutta High Court at that time. He was very 
intimately acquainted with Swami Vivekananda from his student life and stayed at 
the Math at his insistence while studying in the College. In fact, his whole family was 
very close to Swamiji and the Order. He knew very intimately all the Brother- 
Disciples of Swamiji, the Holy Mother and other young monks of the Order. He was a 
great patron of the Math and the Mission; but after this incident at Udbodhan, he 
severed all connections with these institutions. 
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English Translation: 

“Sri Sri Ramakrishna Sharanam 

Sriman Shaila, 

Hope all of you are keeping well. As per your advice, I called in 
Ganen yesterday. And I made him understand properly — you would 
better stay outside for three years giving up all connections with 
Udbodhan and Nivedita School. Accepting this, it appeared, he 
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agreed to stay outside after explaining and making over the accounts. 
For that, Virajananda and some boys of the Math went to Udbodhan. 
All these conversations took place in front of Ganen-. But from his 
talks and behaviour before and after it appears that, though agreed, 
he will not give away so easily. Thereafter, the incidents that have 
happened, have made my doubts becoming true. Because, sometime 
after Virajananda and others reached Udbodhan, 50/60 hooligans 
threatened to beat and oust them. For such happening, Virajananda 
sent for police, and police came and they were saved. In the meantime 
Ganen and Durgapada* arrived and told Virajananda “Who are you 
sir? This house is mine. I shall not make over the accounts and the 
house.” Virajananda and others are staying there; Police has also 
been posted, I understand. In the circumstances, if you can persuade 
Ganen and make him agree to leave, it would be nice. I have no 
means to go. He will definitely pay heed to your advice. Seeing all 
these behaviours of him, I have the firm belief in my mind that if he 
stays outside for quite sometime, it would do him good and would 
save him from evil advisers. Seeing Durgapada also behaving in such 
fashion, I have been extremely hurt. 

One other thing, you may make arrangement by telling Bhupen 1 - 1 
that Virajananda and others may get police help and adopt such 
measures as you think prudent to make me happy. I will remain 
extremely anxious. My heart-felt affectionate-blessings and good wishes 
to you, Dwija, and to wives and sons of all of you, 

Ever-well-wishing 
Yours Shivananda” 

Was Swami Shivananda, the President, not aware of, or properly 
apprised of the pre-arranged actions of his Trustees before writing? 
We see that in the Trustee Meeting of 14th June, 1929. the 1st 
Resolution was that ‘Brahmachari Ganendranath be considered 



* Dr. Durgapada Ghose was an eminent physician of Bagb-Uazar. He was a disciple of 
the Holy Mother and was personally well-acquainted with Swami Vivekananda since 
1S97 and also knew other Monks of the Order very well. He was a great patron of the 
Math and the Mission but after the sad and unfortunate incident of invasion of the 
Holy Mother’s abode ‘Udbodhan’ with Police, he virtually dissociated himself from 
the Mission. 

*-*Mr. Bhupendra Nath Banerjee, Deputy Commissioner of Police, Calcutta, and 
second brother of Mr. Sailendra Nath Banerjee. 
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disconnected from the Belur Mutt and other connected Mutts and 
AsSirams.’ Next three resolutions were adopted to finalise - plans to 
take over charge of Udbodhan by certain Swamis and they were 
authorised to “take all necessary steps to give full effect” to those 
resolutions. 5th resolution stated that “Swami Bhumananda be 
considered disconnected from the Belur Mutt and other connected 
Mutts and Ashrams.” All these were resolved in the absence of Swami 
Shivananda “who could not attend the meeting owing to ill-health.” 
Secondly, pursuant to the above Resolutions, Application No. MIS 929 
of 1929 dated 22.6. 1929 (Saturday) was made by the Authorities in the 
Court of the Additional Chief Presidency Magistrate, Calcutta, stating, 
inter alia, “The complainant and other members and Trustees of the 
Math apprehend that the accused may commit a breach of peace or 
row at or about the time when the notice of the said Resolution will be 
served on them or thereafter. The complainant in these circumstances 
prays for an older upon Section A, Town Police to warn the accused 
and see that no breach of the peace takes place.”. On next day, i.e. 
Sunday, the 23rd June, 1929, the monks from the Belur Math went to 
capture Udbodhan with Police, - detailed report of which we have 
already seen in the Editorial of Ananda Bazar Patrika. In the third 
place, failing to evict the ‘accused persons’, on Monday, the 24th June, 
1929, Application No. 1503 of 1929 u/s Cr.P.C. and Application No. 
MIS 937 of 1929 u/s 488 and 143 I.P.C. were filed in the Court of the 
Additional Chief Presidency Magistrate by the Belur Math Authorities 
being criminal complaints for criminal trespass and assault against 
Brahmachari Ganendranath and others including several respectable 
persons of position like S/s Makhan Lai Sen, 1 Suresh Chandra 
Majumder, 2 Jaga Mohan Bose, 3 Debend ra Nath Ganguly, Anath Nath 
Mukherjee, Sudhanshu Mohan Dutta, Jatindra Krishna Dutta etc. 



■ Once a great revolutionary, he later joined Congress and became an ardent follower 
of Gandhiji. Participated in Non-Cooperation Movement. At the request of Sn Suresh 
Chandra Majumder joined the Ananda Bazar Patrika and became its Manager. 

2 He was also a revolutionary in student life and suffered imprisonment. With great 
diligence he learnt printing and established Sri Gouranga Press. With the help of his 
intimate friend late Prafulla Kumar Sarkar he founded Ananda Bazar Patrika and 
later published Desh’ Weekly and also Hindusthan Standard. He was intimate with 
Netaji Subhas Chandra Bose. Later he became a Member of the Constituent Assembly 
and of Rajya Sabha. 

3 A great freedom fighter who participated in Non-Cooperation and also August 
Movement. A Popular leader, he was President of North Calcutta Congress and 
became Councillor of Calcutta Corporation. 
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The soft, persuasive and ignorantly innocent tone of the letter from 
Swami Shivananda does not seem to be in keeping with all these pre- 
conceived strong resolutions and actions and raises questions. The 
extremely strong reaction of the addressee, who was a great devotee 
of the Math and Mission, strikes us with great astonishment! In fact, 
his letter is representative of the widespread resentment and strong 
denouncement emanating from the enlightened public besides the 
devotees, followers and admirers strongly attached to the Math and 
the Mission, consequent on the invasion and desecretion of the Holy 
Mother’s abode ‘Udbodhan’ with the police by a section of monfcs. 

(ii) Letter written by Mr. S.N. Banerjee to Swami Shivananda in 
reply to his abovementioned letter: 

“307 New Circular Road, 
Ballygunge P.O. 

Calcutta 

The 24th June, 1929 

My dear Siva Thakur* 

Yoursof date handed to me by Swami Raghabananda. 

In obedience to your request although I was extremely busy I 
telephoned to Gonen to come over and see me this afternoon in the 
presence of Swami Raghabananda and others. Gonen saw me in 
Court and came home with me. I heard his version of the matter as 
well as the version put forward by Swami Raghbananda and the 
others accompanying him. I may be permitted to say without any 
disrespect to you that it betrays a very lamentable state of affairs. A 
more disgraceful exhibition can hardly be thought of as coming from 
people who are supposed to be spiritual guides of the people and to 
set example of good conduct to the general public. 

I have come to learn from Gonen and indeed that is not disputed 
that an application was made to the Police Court on Saturday last for 
police help on the pretext that Swami Birajananda and the others who 
went to take charge would be subjected to assault by Gonen and his 
adherents. I further came to learn from Gonen, this also is not 
disputed that a criminal complaint for criminal trespass and assault 
has been filed. 

* All the family members of Mr. S.N. Banerjee used to call Swami Shivananda by this 
name. 
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Having regara to the above and quite irrespective of the merits 
and demerits and the rights and wrongs of the different parties it 
seems impossible to do anything in the matter. I can only say that the 
conduct of those responsible is extremely regrettable and foolish. 
Such conduct is not likely to do any credit either to yourself or to your 
followers. 

Gonen has also shown me a copy of the resolution that purports 
to have been passed on Saturday last and which copy he tells me, was 
handed over to him by you yesterday afternoon at about 5 O’clock. 

Apart from the legality of the resolution which Gonen is disputing, 
and the power of the trustees of the Math to expel anyone, he tells me 
it is quite impossible to make over charge of moneys, papers and 
accounts relating to the Bagbazar Ramakrishna Math [i.e. ‘Udbodhan ] 
immediately as was required by Swami Birajananda from him last 
night. 

Gonen also tells me that he has had a complaint made ready 
which he intends to file in the Police Court tomorrow morning. In 
short, things are proceeding in a manner which is likely to make your 
Order and yourself the laughing stock of all. 

Gonen has discussed the matter with me in the presence of 
Swami Raghabananda and he is without prejudice aggreable to do 
what is stated below provided the following things are done on behalf 
of those responsible as condition precedents 

1 That the proceeding taken against him in the Police Court are 
withdrawn tomorrow. 

2 That he be given sufficient time to make up his accounts and 
hand over charge. He will be quite prepared to do so after the 
Police proceedings are withdrawn on Friday next at 8 a.m. He 
insists however that before he leaves he should get a complete 
discharge in respect of all moneys made over by him to Swami 
Birajananda. 

3 At the time Swami Birajananda takes charge he should only be 
accompanied by two persons namely Swami Atmabodhananda 
and any of the persons that he may select. He desires to make it 
clear that he will not make over charge if a crowd comes over to 
do so. 

4. He will be allowed to take away without interference his own 
personal effects and belongings. 
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You must understand that all these offers are without prejudice 
upon the conditions being fulfilled on behalf of your Math. 

Regarding your proposal that Gonen should come back after 
3 years he tells me he will decide that later on. For the present he does 
notdesire to have any thing further to do with your Math or Mission. 

This is ail that I could do in the matter. I think it is my duty and I 
am bound to say that I am very much pained and surprised at the state 
of affaire disclosed and that in future I do not propose to have any 
connection either with the Math or Mission. I have spoken to many of 
your admirers and that is also their feeling. 

Of course, I trust this will not affect the cordial relations that 
have existed between my family and yourself for the last 33 years. 
With Pronams, 

Yours affectionately, 

S.N. Baneiji 

In reply to the above, Swami Shivananda wrote on 25th June, 1929 
to Mr. Banerjee. among others: “...As regards the offer Gonen has 
made through you, I accept the same. 1 have given instructions for the 
withdrawal of the Police Court Proceedings. ..." Pursuant to this, as 
per Application No. P.R.203 of 1929 dated 25th June, 1929, the Belur 
Math Authorities withdrew the two criminal complaints proceedings. 

On the background of all these, we would request our readers to 
re-assess what has been written in the Chapter ‘A New Order in 
Travail' in the 'History of Ramakrishna Math and Mission' on this 
episode with particular reference to comments like: “Ganendra’s 
refusal to quit left the monks no alternative but to occupy the premises 
peacefully.": “on the 23rd June. 1929, ... a good number of them 
quietly entered the house in the afternoon ’; “Ganendra turned up 
late with a zealous friend, and they were shown the court order. 
Thereupon Ganendra was left alone. He went in and after sometime 
rushed out to take legal advice. Finding his nefarious plans foiled, he 
at last agreed to a compromise” etc. 

If anyone becomes impatient and raises his brows thinking this 
diversion to be a digression or rigmarole, we submit in all humility 
that from the truth-searching point of view r , all these are fully relevant 
and pertinent: Firstly because, the antagonists of Tulsi Maharaj had 
all along co-related and interlinked Ganendra episode with Swami 
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Nirmalananda’s affairs, — always suggesting a causal relation between 
the two. We have seen it in all the pleadings including the Plaint and 
deposition on behalf of the Plaintiffs in the Bangalore Case. And the 
readers will find the same in the ‘History of Ramakrishna Math and 
Mission’ wherein Swami Gambhirananda starts his tirade against 
Swami Nirmalananda by saying “Swami Nirmalananda had covertly 
sympathised with the Ganendra Movement in Calcutta. The Math 
authorities had even then scented danger.” So we too have had to 
follow the same path, otherwise the picture will remain incomplete. 
Secondly, it exposes that whatever have been written against the 
great stalwarts including Swami Nirmalananda who had to leave the 
Organisation at that time, in the ‘History’ or propagagated against 
them, is not the true and correct History. It hides more than it reveals. 
In the third place, through this Ganendra removal, ground was 
gradually prepared to make Swami Nirmalananda the next target of 
‘action’. 

(g) The evidence given by Mr. Sailendra Nath Banerjee, Bar-at- 
La w, before the Commission held in Calcutta in connection with 
the Bangalore Case deserves close attention and deep consideration 
inasmuch as his very close association with the Math and the 
Mission as a great patron and particularly as a Legal Adviser had 
made him the greatest witness of the infightings in the Order at 
that time, from a neutral angle. Here are some excerpts: 

(i) 37th Sitting of the Commission .on Wednesday, 13th March, 
1934, before the Commissioner Mr. S.N. Ray, Bar-at-Law. 
Mr. S.N. Banerjee, Witness to Mr. D.N. Sen in Examination- 
in-Chief : 

“52. Do you still pay that sum [of contribution] to the Math? 

— No. 

53. Why have you stopped paying? 

— Because of the fight and squabbles that were going on at 
the Math. 

54. Do you know how this fight originate? 

- 1 believe this was started by the younger group headed 
by Amriteswarananda who to me appeared all intent on 
grabbing powers and were more concerned with the Sansari 
or worldly aspect of things than the spiritual." 

(ii) 39th & 40th Sittings on Sunday, the 18th March, 1934. 
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Mr. S.N. Banerjee, Witness to Mr. Sachindra Kumar 
Roy Choudhury in Cross Examination : 

“140. Is it not a fact that you discontinued subscriptions or help 
because the Math authorities took over charge of the 
Baghbazar Math from Ganen? 

— It is quite false. I discontinued subscriptions and donations 
to the Math because 1 considered that the younger people 
at the Math headed ,by Parcsh plaintiff No. 14 had adopted 
the role of worldly people rather than that of sanyasisand 
were fighting about property like cats and dogs and going 
to the police taking advantage of the senile decay of 
Swami Sivananda. I tried my best to bring about a settlement 
and I found it impossible. To further their own self interest 
they would make no sacrifice to bring about peace and 
thus I found they would make the name of the Math a 
laughing stock. I therefore stopped payment giving my 
reasons in my letter to Swami Sivananda for doing so.” 

Those who know the position and status of Mr. Sailendra Nath 
Banerjee, Bar-at-Law in the contemporary* society and legal world 
besides his aristocracy, dignity and personality, only they could 
comprehend the weight, worth and value of his assessment and 
assertions. 

(h) Excerpts from a Book (we refrain from mentioning the name for 
psychological reasons) written by Mr. G.S. Roy in 1931 on the 
decadence of the monastic atmosphere at the Math and Mission 
during those days: 
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English Translation: 

“ In the meanwhile, Belur Math's sinister ‘Saturnine look' fell 

on Bangalore Ashrama, and following the old tactics of occupying 
(Jdbodhan, started publishing anonymous writings in the 
newspapers with a view to degrading Venerable Swami Nirmala- 
nandaji before the eyes of the public. Belur Math Authorities 
thought just as by initial scandalisation against Ganen Maharaj 
and rousing suspicion in people’s minds they had been able to 
capture Udbodhan Office coming in a group, in similar fashion 
they would capture Bangalore Ashrama also. But the result was 
just the opposite. In South India, the reputation of Swami 
Nirmalananda is so great, that nobody want to hear anything 
against him. Thereafter, when the articles of Mr. P. Sinha, 
Advocate. Calcutta High Court, Mr. S.M. Roy Chowdhury, 
Zamindar. Dr. Nalin Behari Sarkar and others started being 
published in the newspapers of Bangalore |Kurubara Patrika. 
Vokkaligar Patrika and Bangalore Times during May*June 1930], 
then South India could very well realise that a group of 
renunciation- less, asceticism-less .. dressed-only monks, capturing 
the Belur Math machinery are doing all sorts of unholy and 
pernicious practices. In a word, they come to know all the 
detailed information about Belur Math, and seeing the litigious 
Belur Math filing Suit in South India [against Swami Nirmalananda ], 
they lost their respects.” 

(i) What did South India realise, and what was its reaction? Here 
are excerpts from the article ‘Sri Ramakrishna Ashrama, 
Basavangudi, Bangalore City, Some Untrue and Misleading 
Statements corrected’ by Mr. S. Venkatapatiah, Advocate, 
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Bangalore, published in “Bangalore Times” of 23rd and 27th 
May, 1930 and in “Kurubara Patrika” of the 1st June, 1930: 

“An insidious campaign, supported by some untrue statements, 
seems to be carried on in the City for over a month with a 
view to mislead the public about the legal position of the Ashrama 
and the spiritual relationship of the present President of the 
Ashrama to the Belur Math. Timely ad vantage is evidently taken 
of the fact of Swami Nirmalanandaji’s absence from the station 
on a tour in Malabar, and some other acciden tal circumstances. 

The object of this small but effective — and the more effective 
— because the more subtle — campaign seems to be to create a 
twofold impression on the mind of the public; firstly, that the 
local Ashrama and its appurtenances are in fact and in Law the 
absolute property of the Belur Math and, secondly, that the 
present President of the local Ashrama, Srimat Swami Nirmala- 
nandaji, has started a rival organisation under the name of the 
Vivekananda Mission of Calcutta with himself as its President 
and that he is taking active steps towards the affiliation of the 
Local Ashrama to the new institution and appropriation (or 
misappropriation) of the local properties for the benefit of his 
own Mission. The public of the City and the State are being 
obviously asked, coaxed and cajoled to save the local institution 
from such a catastrophy 

The mischief in every instance has started the moment the 
institution lost its original moorings while in the hands of the 
successors and followers, as against the express injunctions, 
tenets and practices of the founder. Such exactly is the inner 
working of the movement now set afoot by the authorities of the 
3elur Mutt to gain control over the properties of the local 
Ashrama ” 

********* 

Thus started the most unfortunate Chapter in the history of 
Ramakrishna Order. An indepth study of the then proceedings of the 
Trustee Meetings, the Bangalore Case Records and also books and 
documents available appears to reveal that a plan was carefully 
nurtured for Swami Nirmalananda’s removal from the prime position 
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of Presidentship of Bangalore Math and the leadership of the 
Ramakrishna-Vivekananda Movement in South India. Propaganda 
against him was tactfully set afloat as we have already seen, and we 
note that in the Trustee Meeting of 8th October, 1929, it was resolved 
“In view of Certain rumours about Swami Nirmalananda’s intention 
to separate the centres of the Ramakrishna Order in Southern India 
which were placed under his management, it was decided to send 
Swami Amriteswarananda [Paresh Maharaj] to the South to enquire 
and take necessary action in the matter.” We have already noted who 
were the pace-setters of the ‘rumours’, and readers are to note specifically 
that of all persons', Swami Amriteswarananda (Paresh Maharaj), who 
was the reigning controller of the Working Committee with definite 
designs (vide Editorial of Ananda Bazar Patrika and evidence of 
Mr. S.N. Banerjee quoted before and we shall know more about him 
later), was to conduct the enquiry. When the ‘would-be accuser’ takes 
the role of ‘enquirer’, ‘impartiality’ becomes a farce, and the result of 
the so-called ‘enquiry’ predictably becomes a foregone conclusion. 



But prior to that, the antagonists of Tulsi Maharaj ringed him in a 
suffocating circle of unremitting hostilities: By instigation, irritation, 
insult to personal sentiment and self-respect, shrewd brain-washing 
propaganda, adverse publicity, subtle secret service and surveillance 
activities (“I was deputed to the South to watch his conduct” — 
Swami Amriteswarananda’s deposition in his Examination-in-Chief 

on 15th March, 1933), thievery (“About the end of 1924 after this 

unpleasant incident I left Bangalore My things even the 

bunches of keys remained here. After my return to Bangalore, I 
found everything gone namely my private correspondence, letters 
etc. were not to be found there.” — Swami Nirmalananda’s deposition 
on 13th June, 1934 in his Examination-in-Chief), the greenhorns 
virtually goaded Tulsi Maharaj into a point of no return, and he 
unwittingly fell prey to their designs by taking such a stand as helped 
his adversaries and opponents to brand him as a separatist indulging 
in anti-institutional activities and pass a resolution for his removal 
from the Presidentship of Bangalore Ashrama in the Trustee Meeting 
of 3rd September, 1930 on the basis of Swami Amriteswarananda’s 
‘report’. Swami Nirmalananda, instead of bowing down, picked up the 
gauntlet thrown by his opponents and the latter instituted the infamous 
Bangalore Case against him. 
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Can Swami Nirmalananda be called a separatist who tried to disrupt 
the organisation? This blame was ascribed to him and widely publicised. 
If the second generation Monks’ action seemed to vitiate the nobler 
spirit with which the Institution was originally founded; if it appeared 
to violate the principles,teachings, tenets and ideals taught and preached 
by non else than Sri Ramakrishna and Swami Vivekananda, then as 
an associate-founder of the Order-and Organisation, he had every 
right to advise, even admonish and rectify. But if such efforts did not 
bear fruition due to active resistance from the controlling coterie, if 
sincere approach be met with disrespect and even insult, then for an 
idealist, no other option could be left than to dissociate himself from 
the ‘group’ whose action he considered to be detrimental to the noble 
cause of the Organization. He had not separated himself on his own, 
rather his fellow men alienated him. 

Now, virtually a ‘War’ was waged against him. And when War 
breaks out, ‘Truth’ becomes- the first and foremost casualty, — and 
more so when.it is a legal warfare. We are flabbergasted to see that 
taking recourse to the dictum ‘nothing is unfair in War’, a novel 
technique of malignant aggression was invented and deployed for 
destruction of spiritual status and position too of Tulsi Maharaj by 
giving birth to a fabricated ‘allegation’ that he was not a disciple of 
Sri , Ramakrishna but of Swami Vivekananda, — the object being to 
demote, degrade and devalue him in the spiritual hierarchy of the 
Ramakrishna Order of Sannyasins, so that he does not get any more 
the due respects, regards, reverence, worship, publicity as a Direct 
Monastic Disciple of Sri Ramakrishna parallelly with His other Disciples, 
and the name of this great Karma yogin could slowly yet completely 
be erased from the Ramakrishna-Vivekananda Literature and thrown 
into religious wilderness nay oblivion along with his glorious deeds. 

Our findings in this connection, which are quite interesting, intriguing 
and thought-provoking, are submitted before our readers-judges: 

(1) Upto the institution of the Bangalore Case, Tulsi Maharaj had 
been universally, undisputedly and unambiguously regarded as a 
Direct Monastic Disciple of Sri Ramakrishna by each and all of 
the Ramakrishna Order for over half-a-century without any iota 
of doubt and hesitation. All the publications, pictures, photographs 
etc. published by the Publication Centres of the Math and 
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Mission bear ample evidences of this without any exception 
whatsoever. 

(2) Even in the Plaint of the Suit in the Bangalore Case, signatories 
of which include Four Direct Monastic Disciples of Thakur, 
besides Tulsi Maharaj’s ad versaries, there is no mention whatsoever 
of the said ‘allegation’ that Tulsi Maharaj was not a Direct 
Disciple of Thakur and that he was a Disciple of Swamiji. Rather 
in the Reply Statement of the Plaintiffs (which was signed by 
Swami Amriteswarananda or Paresh Maharaj, who conducted 
the Bangalore Case and was the chief exponent of this ‘allegation’ 
in the Court), ‘equating Tulsi Maharaj’s status and position with 
Revered Swamis Shivananda, Abhedananda, Subodhananda and 
Akhandananda, it has clearly been indicated that he. was, like 
them, a Gurubhai (Brother-Disciple) of Revered Swami Brahma - 
nanda and Chela of Sri Ramakrishna. Had there been any truth 
in the aforesaid ‘allegation’, it would have been quite natural to 
incorporate. a statement to that effect in the pleadings. The 
obvious logical deduction is that introduction of this ‘allegation’ 
was an after-thought, which had been kept confined within the 
coterie only and without knowledge of the four Direct Disciples 
of Thakur who were Plaintiffs. 

(3) It will perhaps never be known when and where in a close -door 
meeting the coterie of young opponents of Tulsi Maharaj took 
the decision to completely efface hi<5 ‘Spiritual Parentage , but 
we see that the witness-box of the Court of Justice was selected to 
be the starting platform for propagating this ‘allegation’. On 24th 
March, 1932, Swami Vishuddhananda during his evidence suddenly 
made the uncalled for remark “1st defendant [Tulsi Maharaj] 
was not a direct disciple of Sri Ramakrishna”. But he did not or 
could not substantiate this statement. 

(4) Thereafter appeared on the witness-box Swami Amriteswarananda 
or Paresh Maharaj who conducted the Bangalore Case on behalf 
of the Plaintiffs. Though not at all an Issue in the Suit, he 
absolutely unwarrantedly raised the question of Tulsi Maharaj’s 
Discipleship during his Examination-in-Chief and by various 
manipulative interpretations and explanations and also narrations 
and contrivance tried to establish the said ‘allegation’ that. 
Tulsi Maharaj was not a disciple of Sri Ramakrishna but of 
Swami Vivckananda. However, in the Cross-Examination, he 
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had to make several confessions controverting his own earlier 
statements, — thus making the veracity and credibility of his 
own statements in evidence questionable and unjustifiable. For 
knowing the details, we would request the readers to read and 
study very carefully the present writer’s letter dated 24th June, 
1990, to the General Secretary of the Belur Math, — letter no.31 
in Chapter VII. Thus the most secret and sacred affair between 
the Guru (Spiritual Preceptor) and Shishya (Disciple) had been 
dragged nakedly in the public platform, perhaps for the first time 
in the monastic history of the world. And who was the Guru ? He 
was none else than the God -Man Sri Ramakrishna ! And Shishya, 
a true child of Him, a great Karmayogin, who flooded South 
India with the effulgence of the Master’s ideals and teachings of 
Practical Vedanta. 

(5) It is very important, interesting, significant and queer to note 
that Paresh Maharaj always cited only Tulsi Maharaj’s name to 
be the only source of this ‘alleged’ information, and never 
mentioned or cited the name or names of any other Veherable 
Direct Disciples of Thakur whom he had seen and/or come in 
close contact with like Swami Brahma nanda, Swami Premananda 
or even the four Swamis who were Plaintiffs in the Case. 

(6) We note from Paresh Maharaj’s evidence in Examination-in- 
Chief in the Bangalore Case that when he was only a young boy 
of about 23 years, he became particularly curious about Swami 
Nirmalananda’s discipleship and asked him many questions. If it 
were really so and if he had actually any doubt, he could have 
easily satisfied his curiousity by straightaway asking other Direct 
Disciples of Thakur who were alive at that time. We note that he 
had even asked Swami Premananda about which of the Disciples 
received Kashaya (ochre-cloth) at the instance of Sri Ramakrishna; 
then why not about the discipleship of Swami Nirmalananda? It 
appears far more strange that during the institution and progress 
of the Bangalore Case, when hostilities were at the peak, he 
could have easily ascertained the correct answer by putting this 
particular question to the four Direct Disciples who were Plaintiffs 
in the Case and during Examination-in-Chief could have easily 
mentioned their names as the authentic source of this ‘alleged’ 
information. But he did not do so. Viewing this from other side 
can we assume that a persistent man like Paresh Maharaj must 
have asked this question to the other Direct Disciples at some 
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stage or other, but got the answer opposite to his liking? And can 
we deduce from the foregoing further that they told Paresh 
Maharaj that Tulsi Maharaj was a Disciple of Sri Ramakrishna 
and therefore their Brother-Disciple too, and that was why Paresh 
Maharaj did not dare take their names as source of this ‘allegation’? 
Therefore, does it not lead to the obvious conclusion that this 
‘allegation’ was nothing but a ‘creation’ of Paresh Maharaj and 
his associates, who fully knowing the Truth deliberately prevari- 
cated it? 

(7) Looking from another angle, a very interesting question that 
crops up in this connection as a natural corollary is whether in 
the said ‘allegation’ made by Paresh Maharaj against Tulsi Maharaj, 
the four Direct Disci ples-Pla in tiffs had got any acquiescence, 
connivance or consent whatsoever? 

(i) As already stated, we have noted that in the Plaint signed 
by the four Direct Disciples among others, there is no 
mention about this ‘allegation’. 

(ii) Paresh Maharaj could neither name any onCof them as the 
authentic source of this ‘allegation’ in his evidence, nor 
could file any declaration in the Suit to this effect signed by 
any of them. Had there been any truth in the said ‘allegation’, 
it would have been very easy for Paresh Maharaj to do so. 

(iii) It is particularly noteworthy that during the Suit proceedings, 
none of the four Direct Disciples-Plaintiffs went to Bangalore 
to give any evidence against Tulsi Maharaj. On being 
asked by the Defence Lawyer at the Cross-Examination on 
25th July, 1933, Paresh Maharaj answered: “...No attempt 
has been made to get his [Swami Akhandananda’s] evidence.” 
But why? Lest the Truth comes out? 

(iv) We have not found anywhere any writing or saying or even 
hint by those four veracious venerable Direct Disciples 
that Tulsi Maharaj was not a Disciple of Thakur, or not 
their Spiritual Brother or that he was the first disciple of 
Swami Vivekananda - though they were in confrontation 
WithTulsi Maharaj in the Suit. Readers will be interested to 
note that almost all the Direct Disciples of Thakur (including 
the Plain tiff s-Swamis) had amply indicated thatTulsi Maharaj 
was their Spiritual Brother (Gurubhai)by mentioning his 



HUMBLE SUBMISSIONS 



XLV 



name parallelly and in the same level with themselves and 
other Gurubhais and also addressing him as 'Brother Tulsi’. 
All these have been exemplified in Chapter II. 

(v) Another very interesting episode had been narrated by 
Swami Tripurananda to the present writer. During Swami 
Vijnanananda ’s tour to South India in 1932-33, Paresh 
Maharaj took him to Bangalore and put him up in a rented 
house where the Beliir Math Sannyasins were staying. But 
disregading the fact that he belonged to the opponents’ 
camp, Swami Vijnanananda went to Bangalore Math to pay 
respect to Tulsi Maharaj. (It is worth mentioning that 
Swami Vijnanananda always addressed Tulsi Maharaj as 
‘Aapni’ higher degree of reverential version of 
‘you’ like ‘Vous’ in French). Seeing each other after a long 
time, both were locked in warm embrace. Tulsi Maharaj 
entertained him with a cup of coffee which he himself 
lovingly prepared and then started talking about golden 
olden days. Finally, Tulsi Maharaj asked him the reason 
for his coming to Bangalore and for putting up in the 
rented house instead of the Math. Swami Vijnanananda 
very disgustingly replied ‘I have, realised that Paresh has 
brought rne here to give evidence against you. But surely I 
am not going to oblige him.’ Swami Tripurananda was 
present there. And in reality Swami Vijnanananda never 
appeared in the witness-box and never uttered any comments 
against Tulsi Maharaj, - far from teiling anything against 
Tulsi Maharaj’s Discipleship to Thakur. Readers may or 
may not accept this account; but one fact is clear, namely, 
Swami Vijnanananda was very unhappy and annoyed with 
Paresh Maharaj and his associates, — as would be evident 
from his extremely caustic and distasteful remarks about 
them to Sri Akshaya Chaitanya Maharaj (on the latter s 
proposal to give Paresh Maharaj and others the copyright 
of his celebrated Book SREE SREE SARADA DEVI). 

« c* fefegH ? to >a 

meaning : “He (Swami Vijnanananda) resentfully uttered : 
You should not give, you must not give it to those buggers; 

why should you give?” (vide Sri Akshaya Chaitanya s 
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autobiography JEEVAN-PARIKRAMA 1975. edition, 
page 91). 

All these clearly and conclusively prove that all the five 
venerable Direct Disciples of Thakur living during legal 
confrontation, never at any time subscribed to and supported 
the said ‘alleged’ information of Paresh Maharaj that Tulsi 
Maharaj was not a Direct Disciple of Thakur but of Swamiji 
and we wonder whether they even had the faintest knowledge 
about what Paresh Maharaj had stated in the Court during 
Bangalore Case on this matter! 

(8) Another very interesting feature we note from the Bangalore 
Case Records. According to Paresh Maharaj, ‘initiation into 
formal Sanyasa through Viraja Homa’ is the only criterion for 
deciding Preceptor-Disciple or Guru-Shishya relationship. His 
main contention was that Giver of Sanyasa was the Guru and 
because Tulsi Maharaj had taken Sanyasa from Swamiji, therefore 
he was Swamiji’s disciple. All the original authentic Books had 
recorded that formal Sanyasa to all the Direct Disciples of Thakur 
was given by Swamiji. Why then they are called the Direct 
Monastic Disciples of Thakur? We quote the authoritative verdict 
given by the Holy Mother Sri Sarada Devi in this context to 
silence all sorts of misinterpretation in this regard : “The Giver of 
the Mantra is the real Guru, for by repetition of this Mantra, one 
obtains dispassion, renunciation and Sanyasa.” (vide THE GOSPEL 
OF THE HOLY MOTHER SRI SARADA DEVI, page 221, 
published by Sri Ramakrishna Math, Madras in 1984). We would 
request our readers specifically to note that regarding this extremely 
vital point, namely, Tulsi Maharaj’s Mantra Diksha or ‘Initiation 
into Spirituality’, Paresh Maharaj remained absolutely silent in 
his deposition in the Bangalore Case, and did not make any 
comment whatsoever as to who was the Giver of his Mantra. The 
implication is obvious. 

(9) We feel.it will not be out of place to mention a few words about 
what we have learnt about Sri Ramakrishna ’s Initiating His 
Disciples into Spirituality. Most fascinating observation has been 
made by Swami Akhandananda in his autobiography SMRITI- 
KATHA (Memoirs), English rendering of which is as follows: ' 

“Other Preceptors, by determining certain hard and fast 
rules for their disciples, help them and guide them along the 
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path df spiritual realisation. But the matter with our Thakur 
is different, He was completely a different variety. Those 
who used to come to Him, He showered grace on them in 
various ways: sometime by touch, sometime by casting a 
glance, or sometime by sheer will only, He gave them spiritual 
realisation. He desired that everybody should enjoy beatitude 
of union with God. Through awakening of the inner dormant 
virtuous instinct of other, He was so intent to infuse spiritual 
feelings in him. Of course only to His intimates, He expressed 
His innermost feelings and deepest realisation of life.” 
Another equally faithful observation has been made by the 
great devotee Sri Chandrashekhar Chattopadhyaya in his Book 
LATU MAHARAJER SMRITIKATHA (Memoirs of Latu 
Maharaj), 2nd edition, 1953 published by Udbodhan„page 54: 
The method of Initiation into Spirituality’ of the God -Man 
is beyond our capabilities to understand. How He ‘Initiates’, 
can only be told by the person who got Diksha or ‘Initiation 
into Spirituality’ from Him. Others can never comprehend 
that affair.” 

Formal ‘Initiation into Spirituality’ or Mantra-Diksha is the 
most sacred and also secret individual affair between the Guru 
and the Shishya never done in front of or disclosed or divulged to 
a third person and it was more so in case of Thakur. Even His 
teaching of education .Upadesh etc. to His disciples and devotees 
were done individually without presence of a third person. Even 
Swami Gambhirananda admitted in his Book JUGANAYAK 
VIVEKANANDA, Part 1, 3rd Edition 1977, Page 165: “All these 
esoteric counsels were given secretly and privately. That is why 
those have not found place in KATHAMRITA.” None of the 
Direct Monastic Disciples of Thakur, excepting Swami Abheda- 
nanda, recorded or wrote anything about their getting ‘Initiation 
from Thakur. That is why in LEELA PRASANGA we do not 
find any mention about Thakur’s giving Mantra-Diksha to anybody. 
Of course, by way of conversation, Swamis Turiyananda and 
Vijnanananda told Swami Kamaleshwarananda and Sri Akshaya 
Chaitanya Maharaj respectively about their getting Mantra 
Diksha from Thakur. 

On the background of all these, the most pertinent question 
that could legitimately be raised is: How Paresh Maharaj, — 
who was not even bom during the years 1881 to 1886 when Tulsi 
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Maharaj was frequenting Sri Ramakrishna at Balaram Mandir, 
Dakshineswar and Cossipore, — knew thatTulsi Maharaj was not 
a Disciple of Sri Ramakrishna, - especially when he was unable 
to quote any of the other Direct Disciples of Thakur or any other 
authoritative statement or document to be the source of his 
‘alleged information’? Here we see a unique technique being 
employed by Paresh Maharaj : He very shrewdly cited none else 
than Tulsi Maharaj himself to be the sole source of this knowledge 
and information alleged by him. 

( 10) In this context it would be quite pertinent to examine the much 
— publicized propaganda passed on in the name of Swami 
Nirmalananda, which has been kept alive even now-a-days, namely, 
‘Tulsi Maharaj used to say that he was the first disciple of Swami 
Vivekananda and not Swami Sadananda’,and analyse its credibility, 
particularly considering whether it was at all possible for Tulsi 
Maharaj to say so at any time and at any stage. 

We see that this propaganda first originated from the mouth of 
Paresh Maharaj, when in his evidence in the Examination-in- 
Chief dated 24th November, 1932 in the Bangalore Case ‘'e said : 
“One day I was reading the Life of Swamy Vivekananda in which 
a Chapter is devoted to ‘The First Disciple'. 1st defendant [Swami 
Nirmalananda] told me that he was the first disciple of Swami 
Vivekananda and that the compilers of the book had not stated 
the facts correctly so far as regarded him. 1st defendant said that 
Swamy Vivekananda had given him the Sanyas. I pointed out to 
the 1st defendant that in another volume of the same Life 1st 
defendant was represented as a disciple of Sri Ramakrishna. 1st 
defendant denied that he was the disciple of Sri Ramakrishna... - 
According to Paresh Maharaj this conversation took place in 
1916 in Madras. 

The Book THE LIFE OF THE SWAMI VIVEKANANDA 
was first published in 1912-13 clearly proclaiming Swami 
Nirmalananda as a Direct Monastic Disciple of Sri Ramakrishna. 
If Tulsi Maharaj thought that it was not correct and if he at all 
said so to Paresh Maharaj in 1916, then the first and foremost 
action that would have been natural for him was to communicate 
it to the authorities of the Advaita Ashrama Publication for 
rectification of the alleged mistake, if any. Instead, we see that in 
the 2nd Edition of this Book published by Swami Vireswarananda 



HUMBLE SUBMISSIONS 



XLIX 



in 1933 and also in the 3rd Edition published by Swami Pavitrananda 
in 1944, Tulsi Maharaj had been described as a Direct Monastic 
Disciple of Thakur without any hesitation or reservation. 

In the next place, even in his letter dated 23rd November, 
1923, which Tulsi Maharaj wrote to Swami Madhavananda pursuant 
to the latter’s request in connection with publication of the Life 
of Sri Ramakrishna, we do not find such statement as alleged by 
Paresh Maharaj, — which should have been there If Paresh 
Maharaj’s story were correct. Rather we see just the opposite 
and that was why in the UFE OF SRI RAMAKRISHNA published 
in 1925, Tulsi Maharaj had been described as a Direct Monastic 
Disciple of Sri Ramakrishna along with His other Disciples and 
particularly with Sasi, Sarat, Hari, Gangadhar and Hariprasanna 
in the relative Chapter. Swami Nikhilananda, the compiler of this 
Book told Paresh Maharaj that he personally heard from Tulsi 
Maharaj and also got in writing that he was a Disciple of Sri 
Ramakrishna. This had been admitted by Paresh Maharaj in the 
Cross-Examination on 15th July, 1933, - thus contradicting his 

own earlier ‘allegation’. • 

Prof. Romain Rolland described Swami Nirmalananda as a 
Direct Disciple of Sri Ramakrishna in his Book THE LIFE OP 
RAMAKRISHNA published in January, 1929 on the basis ot 
information, memories, advice and documents furnished by 
Swami Shivananda, Sri M., Swami Ashokananda and others. 
Neither of them, nor Swami Amriteswarananda said that this 
was an incorrect statement. Rather Swami Amriteswarananda 
admitted in his cross-examination in the Bangalore Case the 
authenticity of the publication also. This isalso contradiction of 
his earlier ‘allegation’ „ 

Let us go further back. In 18% the Group Photograph of Ten 
Direct Disciples was taken and thereafter in the advertisements 
for its sale, Swami Nirmalananda 's name was written as one of the 
Sannyasin Disciples of Sri Ramakrishna; and Swami Nirmalananda 
did not make any protest; Nor did he ask the Publishers to 
exclude his photograph from the composite Photographs of 
Seventeen Direct Monastic Disciples with Sri Ramakrishna and 
the Holy Mother Sri Sarada Devi entitled ‘Sri Sri Ramakrishna 
Sangha’. If Paresh Maharaj’s said ‘allegation’ were correct, Tulsi 
Maharaj should have done so. Now we come to the most important 
document, namely, the Power of Attorney given by Swami 
Brahmananda to Swami Nirmalananda wherein identities of both 
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of them were declared as ‘chela and disciple of Thakur Paramhansa 
Ramakrishna’. If Tulsi Maharaj was Swamiji’s disciple, when the 
Power of Attorney was executed by Swami Brahmananda in 
1914, he would have mentioned Swami Nirmalananda as ‘chela 
and disciple of Swami Vivekananda’, or Swami Nirmalananda 
should have asked Swami Brahmananda or his Attorney to write 
like that. But none of them did so. And above all Tulsi Maharaj’s 
letter of 12th Chaitra, 1296 B.S. (Postmark dated 25th March, 
1890) conclusively proves that he unmistakably regarded 
Sri Ramakrishna to be his Guru or Spiritual Preceptor. 

All these clearly show that from 1890 to 1929 no positive and 
concrete evidence, documentary or otherwise, could be found as 
to Swami Nirmalananda making statement like the one alleged by 
Paresh Maharaj. Nor do we find slightest reflection of this 
‘allegation’ of Paresh Maharaj in any authentic text of Ramakrishna - 
Vivekananda Literature. 

Does not this lead us to conclude that the aforementioned 
‘alleged’ statement of Paresh Maharaj in his Examination-in- 
Chief was far from truth, particularly on the background of T ulsi 
Maharaj's evidence “I never had any talk like that with him 
[Paresh Maharaj]. It is a deliberately spun out story”? In the 
same fashion falls through another ‘allegation’ of Paresh Maharaj 
as to the meaning of the phraseology ‘chela and disciple of 
Thakur Paramhansa Ramakrishna’ in the Power of Attorney, 
which he tried to pass in the name of Tulsi Maharaj, namely “1st 
defendant said, that only meant that they were members of the 
BelurMutt”. Regarding this Tulsi Maharaj said in his evidence “I 
had no such talk as he | Paresh Maharaj ] deposes”. Tulsi Maharaj 
also said hi his evidence on 11th January, 1935: “1 did not 
represent that 1 was the first disdple of Swamy Vivekananda and 
that he initiated me.” 

Therefore it has become amply evident that the said ‘allegation’ 
made by Paresh Maharaj in his evidence On 24th November, 
1932, is a forced concept lacking credibility and veracity and 
only an ‘innovation’ by him. 

We now take the liberty of reproducting the following quotations 
from the Letter and Biography of two great Direct Disciples of 
Thakur, — Swami Vivekananda and Swami Premananda: 

(a) “ I am not a CHELA (disciple) of Ramakrishna Paramhansa 

Iam CHELA of Sarada ” 



HUMBLE SUBMISSIONS 



LI 



(Written by Swami Vivekananda to Swami Ramakrishnananda 
from America in 1895, vide Letter no. 1*83 in SWAMI 
V1VEKANANDER VANI O RACHANA in Bengali, Vol. VII , 
Birth Centenary Edition, 1963 AD., pages 123-124). 

(b) “To the hearing of him (Swami Brahmananda), Baburam 
Mahara] (Swami Premananda) loudly proclaimed: ‘Aami 
Siddher Siddha ! Actmi Nitva Siddha ! Aanu Swamijir Chela. 

(‘I am Divine amongst the Divine ! I am the Eternal Divine ! I 
am Swamiji’s Disciple’) 

(Source : Swami Premananda’s Biography in Bengali PRbMA- 
NANDA PREM KATHA written by Brahmachari Akshaya 
Chaitanya in 1966 A.D., Page 220) 

We have an humble but straightforward question to ask to 
those who still carry on with the aforesaid “propaganda": If, 
accepting an evidently untold and admittedly ‘unrecorded’ (as 
confessed by Paresh Maharaj in his cross-examination on 
15-7-1933 in the Bangalore Case) ‘statement’ of Tulsi Maharaj 
they can propagate that he was not a disciple of Sri Ramakrishna, 
then on the basis of the above positive statements, recorded in 
black and white, will they proclaim that Swami Vivekananda and 
Swami Premananda were not disciples of Sri Ramakrishna but 
disciples of Sarada (Swami Trigunatitananda) and Swamiji 
respectively? 

(11) The character of Swarrii Amriteswarananda or Paresh Maharaj 
presents an interesting study from academic and truth-finding 
viewpoint. On studying the Bangalore Case Records we find that 
he handled and conducted the Suit with great dexterity, patience, 
diligence, tremendous energy and killing instinct, and long be ore 
the institution of the Suit, he had done a lot of ground work 
through surveillance and other activities with professional approac 
for Swami Nirmalananda’s. removal. Swami Gambhirananda has 
paid a glowing tribute to him: “Fortunately, however, thanks to 
the indefatigable efforts of Swami Amriteshwarananda, who spared 
no pains in thwarting this wicked attempt at disintegration...... 

(Page 3 12 of ‘History.... 1st edition). But we are pained and shocked 

to see how through various fabrications, twistings, misinterpre- 
tations, manipulative explanations, he attacked the Spiritua 
Parentage’ of a very veteran and extremely venerable Sannyasin 
almost double his age ! Was it necessary at all? Was it worthy of a 
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monk? On the other side of the picture we see that he was not 
liked by the press, the enlightened elite and some of the spirited 
monks too. The views of the Press were represented in the 
Editorial of Ananda Bazar Patrika quoted earlier. He stood in the 
way of amicable settlement of disputes that started between the 
respected house-holder members of the Mission and a section of 
the monks in the Annual General Meeting of Ramakrishna 
Mission held on 29th March, 1929, disregarding the instruction 
of Swami Shivananda. (For details of this affair, readers may 
refer to VIVEKANANDA PARIKAR K1RAN CHANDRA 
DUTTA O tATKALIN SAMAJ by Sri Sanat Mukhopadhyaya 
and Sm. Manju Dutta, Chapter Vlll — ‘Ramakrishna Mission 
1929’ and also the Report published in Ananda Bazar Patrika of 
2nd April, 1929). He and his young associates did not allow Tulsi 
Maharaj to meet Swami Shivananda personally when Tulsi Maharaj 
came to Calcutta during the middle of 1930 with a view to 
making an amicable settlement, - as they had already decided 
to remove him. Mr Sailendra Nath Banerjee, Bar-at-Law, in his 
evidence before the Commission on 18th March, 1934, stated in 
the Cross-Examination to the Plaintiffs Advocate: 

“The leader of the younger group, Amriteswarananda, is 
sitting close to you. I give names of two I remember, 
Amriteswarananda and Sankarananda and also Sudhir, although 
I can’t call him of the younger group, He was of weaker mind 
completely under the domination of Amriteswarananda who 
is a very pushing gentleman. ... ... — ”* 

Amriteswarananda and his group were insistent to vindicate 
their right of property with the help of police and otherwise . 
I said to Swami Shivananda it was not proper to do so and 
bring disgrace to the Order and his great Gurubhai and 
come away without accomplishing anything satisfactory. ...” 
In reply to the question of Plaintiff’s Advocate “Why do you say 
that Plaintiff No. 14 [Swami Amriteswarananda] was intent of 
grabbing power?” Mr. Baneijee further asserts: 

“I say so by reason of the talks I had with him [Swami 
Amriteswarananda ] and his supporters at the Math and at my 
house. His idea so far as I can gather was to subordinate all 
maths under the Belur Math and get hold of their properties 
and he would in course of time control and dominate all the 
activities.” 
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We have already noted Swami Vijnanananda's distasteful remarks 
about Paresh Maharaj mentioned earlier. We have found from 
the Book by G.C. Boy mentioned beforehand that once Swami 
Narottamananda* prayed to Swami Shivananda to do away with 
Paresh Maharaj otherwise welfare of the Math and the Mission 
will be in jeopardy. We reproduce extremely apologetically one 
of the many comments about him from the said Book in Enghs 

rendering : “ For not speaking the truth even by mistake in his 

conversations, he is known as -Anriteswarananda’ in the society 
of Advocates and Attorneys." ( Anrita = Falsehood). It a difficult 
for us to judge the truth or falsity of this comment, those who 
know him could only testify this. However, lack of veracity and 
credibility of many of his contentions and statements in the 
Bangalore Case, particularly with regard to Tula Maharaj s 
discipleship, have been sufficiently established in this Book. 

( 12) The allegation' given birth to during the Bangalore Case about 
Tulsi Maharaj’s discipleship had to be shelved for a pretty long 
time without giving form or shape in black and white in the 
Ramakrishna-Vivekananda Literature and the only instance of 
omission was exclusion of his photo, life-sketch and name from 
some Sri Ramakrishna Centenary Publications (details given in 
Chapter IV of this Book). This implies that the adversaries of 
Tulsi Maharaj did not dare or could not openly publish that 
Tulsi Maharaj was not a disciple of Sri Ramakrishna’ in their 
Publications during the life time of the other Direct Disciples of 
Thakur However, some brainwashing verbal ‘disinformation 
propaganda and campaign’ had been made widespread particularly 
Long die youngergeneration of monkslike Tulsi Maharajsaid: 
Who says Swami Sadananda is Swamiji s first disciple ? I am his 
first disciple’ or ‘When proposal was made to Swami Vivekananda 
to make Tulsi Maharaj a Trustee of the Math, he replied that he 
intended to make Trustees from amongst Gurubhais only and 
Tulsi Maharaj being his disciple was not eligible’ and so on, - 
thus paving the ground for utilisation of the said allegation of 
Paresh Maharaj in future. We have seen similar technique being 
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employed by Paul Joseph Goebbels, the Master of. Modern 
Propaganda Techniques during the World War II. 

(13) It appears that during the Forties, directives were carefully and 
secretly issued by his opponents holding the sway to slowly and 
gradually delete Tulsi Maharaj’s name from Ramakrishna- 
Vivekananda Literature as a Disciple of Thakur, — with some 
yielding but the spirited and truth-abiding monks sticking to 
Truth. That is why in the Publications of the Math and Mission 
during the Forties and even thereafter we find that both deletion 
and publication of Tulsi Maharaj’s name as a Direct Monastic 
Disciple of Sri Ramakrishna continue side by side. In this connection 
it is very interesting to note the roles of two great Writer-Swamis 
‘under pressure’. Swami Nikhilananda, as we note from Paresh 
Maharaj’s admission in his cross-examination, refused to join the 
coterie against Tulsi Maharaj and also did not believe (in 1925) 
the adverse ‘propaganda’ about Tulsi Maharaj s discipleship, as 
he possessed definite proof about Tulsi Maharaj’s Discipleship 
to Thakur. In the Trustee Meeting of 5th April, 1930. Swami 
Nikhilananda was “appointed President of the Ramakrishna 
Ashrama, Bangalore, vice Swami Nirmalananda. Proposed by 
Swami Amriteswarananda, seconded by Swami Vishuddhanandi , 
and in modification of this, in the Meeting of 3rd September. 

1930 he was appointed in-charge of other connected Ashramas 
also additionally. But he could not take charge as Swami 
Nirmalananda was away, and he went to America thereafter in 

1931 seeing that the Suit had been instituted against Tulsi Maharaj. 
Inspite of all these, he clearly and unhesitatingly declared Swami 
Nirmalananda as a Direct Monastic Disciple of Sri Ramakrishna 
in keeping with his knowledge and conviction in his famous 
Book THE GOSPEL OF SRI RAMAKRISHNA published in the 
year 1942. But unfortunately in later abridged edition of the 
Book in a different name from a different Publisher, we see 
recanting statement about Tulsi Maharaj’s discipleship (please 
see Chapter IV, Item 13), obviously under forcible pressure 
from the Authorities. Swami Jagadishwarananda, a very strong 
and spirited writer of several memorable Books, did not even 
mention the name of Swami Nirmalananda in his famous Bengali 
biography SWAMI RAMAKR1SHNANANDA published in 1948 
from Sri Ramakrishna Mission Sevashram, Midnapore, and simply 
described him as a ‘veteran sannyasin' (vide page 155). It is a 
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matter of sharp contrast that after leaving the Belur Math 
Organisation, he wrote the Bengali biography of Tulsi Maharaj 
SWAMI NIRMALANANDA in great details and declaring him 
unequivocally as a Direct Disciple of Thakur. 

(14) Upto the beginning of the Fifties, the Authorities were mostly 
content with silent and slow omission and deletion of the name 
‘Swami Nirmalananda’ from their various Publications as a Direct 
Disciple of Thakur; but interestingly the name Tulsi’ continued 
to be mentioned in many cases. Then appeared on the scene the 
mighty and scholarly pen of Swami Gambhirananda with positive 
‘commission’ in this respect. The ‘alleged’ utterances of Paresh 
Maharaj in the Bangalore Case, now started to be given definite 
shape and form in Ramakrishna-Vivekananda Literature through 
tampering, interpolation, misstatement, baseless and imaginary 
allegation and observation, falsification of history etc. When 
HISTORY OF RAMAKRISHNA MATH AND ramakrishna 
MISSION was published in 1957, everybody expected it to represent 
correct, truthful and impartial account of all the glorious 
performances of all concerned and also of all the happenings 
particularly of the Twenties and the Thirties. But belying the 
expectations, it painted in all black not only Swami Nirmalananda, 
but also all the spirited and upright Sannyasins and Householder 
Devotees, who once limitlessly served the Organisation, but 
later protested against the hig'h-handedness and autocracy of the 
then establishment-controllers and broke away from the Organisa- 
tion, — putting all blame on them squarely with accounts and 
descriptions which are half-truth only. But even the Devil is not 
so black as it is painted and further he should be given his due. 
And it is needless to mention that it takes two to make a quarrel. 
The ‘History’ has failed to take cognizance of these proverbial 
truths and therefore could' not become a perfect History in true 
sense of the word. Thus we see that the seed that was sown 
during the Bangalore Case, had by now appeared as a full-grown 
poison -tree. From the days of Bangalore Case upto the period of 
‘History’, the language of insult and disrespect, of vengeance 
and venom uttered and used against this great venerable 
Mahapurush, makes our heads ‘hang in shame’. During our 
mission in Kerala and other parts of South India in 1989-90, we 
were flabbergasted to hear from many disciples of Swami 
Nirmalananda that on being asked by Swami Vishadananda of 
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Ottapalam why Truth about Tulsi Maharaj’s Discipleship was 
being prevaricated, Swami Madhavananda replied cryptically 
‘Truth is one thing and Organisation is another’. How does it 
sound against the great saying of Swami Vivekananda “Everything 
could be sacrificed for Truth, but Truth can never be sacrificed 
for anything”, we leave it to the readers to appraise. 



Since 1980, the present writer Sri Brahma Gopal Dutt took up the 
matter in all seriousness with the Belur Math Authorities making 
earnest entreaties time and again to stop this propagation of falsehood 
about his Guru Swami Nirmalananda’s Discipleship and reinstal him 
on his proper pedestal but without any avail, — as they observed 
complete silence without even a formal courteous acknowledgement 
of so many letters sent. However, we thank Revered Swami Hiranmaya- 
nanda who for fhe first time broke the silence and tried his best to 
resurrect Truth. But his endeavours were put under grave together 
with the Truth in the Trustee Meeting of July 1988 under the 
presidentship of Swami Gambhirananda. Swami Hiranmayananda 
too succumbed to the pressure and we were given to understand that 
in the internal Bulletin of August, 1988, issued over the signature of 
Swami Hiranmayananda, instructions had been given to all publication 
centres under the Math and Mission to delete Swami Nirmalananda’s 
name as a Direct Monastic Disciple of Sri Ramakrishna. Since then 
Sri Dutt was striking his head imploring the General Secretory of the 
Order to kindly let him know the basis for such decision and also 
furnish him with the ‘documents’- on the strength of which the Trustees 
“reaffirmed their earlier opinion that Swami Nirmalananda was a 
disciple of Swami Vivekananda and not of Sri Ramakrishna”, but it is 
extremely unfortunate that the Authorities, for strange reasons, turned 
a deaf ear to all jthe requests completely even without a formal 
acknowledgement. Is it because of the lack of courage and confidence 
to face upto the facts of history? 

Our humble questions before the Court Supreme are as folio ws : 
(1) Can the Fact and Truth, established by the Founders and 
Pioneers of the most sacred Institution, and propagated 
unhesitatingly, unequivocally and unrefutedly for long fifty 
years, (and even thereafter till recently) be altered in a close 
door meeting of a handful of executives of the next generation ? 
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(2) Can the aforementioned ‘allegation’ of Paresh Maharaj, 
without any proof, support, documentary evidence whatso- 
ever, or corroboration from the other Direct Disciples of 
Thakur, and whi:h he tried to pass on in the name of 
Tulsi Maharaj who completely rejected it as a ‘deliberately 
spun out story’, and which even the Learned Court did not 
accept, — be an admissible hypothesis? 

(3) Can all the contentions of Paresh Maharaj in the Bangalore 
Case involving misinterpretations, manipulative explanations 
and fancifuL distortions of universally accepted facts and 
norms, — the futility, unsubstantiality and untenability of 
which have been fully exposed in the present writer’s letter 
dated 24th June, 1990 (vide letter no. 31 of Chapter Vllh - 
be allowed to continue as basis based on which the Trustees, 
“reaffirmed their earlier opinion that Swami Nirmalananda 
was a disciple of Swami Vivekananda and not of Sri 
Ramakrishna” in the Trustee Meeting of 28.7.1988? 

(4) Assuming but not accepting the propaganda by his adversaries 
that Tulsi Maharaj had gone against the Institution, the best 
that the Authorities could do is to strike off his name. But 
has anybody got the right, authority and competence to 
degrade and demote Tulsi Maharaj in the spiritual hierarchy 
of Ramakrishna Order and tell that he was not a Disciple of 
Thakur, and thus sinfully ascribe illegitimacy to the Spiritual 
Parentage of a Venerable Sannyasin of the First Order? 

(5) Undoubtedly, the Authorities have absolute and unchalleng- 
able control over their own domain. But can they misuse 
their authority by tampering and altering sacred scriptures 
and hagiographies of universal importance without adequate 
consideration and thus pollute the holy Literature and falsify 
history? 

(6) If such change is effected on the basis of some reported 
‘research work’ as occasionally mentioned, do the Authorities 
have the right to keep such vitally important matter secret 
in shelves? Do not the disciples, devotees and admirers of 
Swami Nirmalananda have the right to know the credential 
and competence of the researchers and also the full details 
of their research work in this context? Is not the aim and 
object of real research work (as opposed to ‘manipulative’ 
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research) to reveal the reality and not conceal the Truth? 

We appeal to the Court Supreme that if after considering all that 
have been said and done in this Book, they find that the Fact and 
Truth is that Swami Nirmalananda was a Direct Monastic Disciple of 
Sri Ramakrishna, they may kindly pronounce their verdict for cremation 
of Falsehood and for Resurrection of Truth, removing the clouded 
darkness of Ramakrishna World with new waves of effulgence. 

Ajoy Kumar Basu 
Amal Narayan Datta 



CHAPTER I 



CRUSADE FOR RESURGENCE OF TRUTH : AN INTRODUCTION 



1. Thakur Sri Ramakrishna Paramhansa Deva, an embodiment of 
Truth, is now famous all over the world, as the Great Harmomser of all 
Faiths, with numerous devotees and followers in India and abroad. 



? During His life time, Sri Ramakrishna Himself personally initiated 
many persons, men and women, young and old, into the unique 
Religion practised and preached by Himself, now widely known as the 
Religion of Sri Ramakrishna, a Religion of Renunciation and Service, 
which proclaims, among other Truths, the Unity of All Religions (All 
Religions lead to the same Goal) and the Divinity of Man (Service to 
Man as worship of God is an easy means of realisation of God ). These 
persons are generally known and called as His Direct Disciples. 

3 . Before passing away in the year 1886, at premises no . 90 Cossipore 
Road , now well known as the Cossipore Garden House , Sri Ramakrishna 
founded an Order of Monks, now well known as the Ramakrishna 
Order of Monks, with the following 16 (Sixteen) of His Direct Disciples 
who are hereinafter called as His Direct Monastic Disciples, as its 



Nucleus, namely, 

1 1 ) Narendra Nath Dutta 

(2) Rakhal Chandra Ghosh 

(3) Babu ram Ghosh 

(4) Jogendra Nath Roy Chowdhury 

(5) Niranjan Ghosh 

lb) Sushi Bhusan Chakraborty 

(7) Sarat Chandra Chakraborty 

(8) Rakhtu Ram (Latu) 

(9) Tarak Nath Ghosal 

(10) Kali Prasad Chandra 

(11) Gopal Chandra Ghosh 

(12) Hari Nath Chatterji 

(13) Gangadhar Ghatack 

(14) Sarada Prasanna Mitra 

(15) Subodh Chandra Ghosh 
( lb) Tulsi Charan Dutta 
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4. Out of the above group of His 16 (Sixteen) Direct Disciples above- 
named, Sri Ramakrishna declared, looked upon, dealt with and spoke 
to others of Narendra Nath (briefly called Naren) as being superior to 
all others of the group of His Direct Disciples, in all respects, and 
prophesied that he was destined to enlighten mankind. He also declared, 
looked upon, dealt with and spoke to others of Rakhal as being His 
Spiritual Son, and proclaimed him to be competent to rule a kingdom. 
Pursuant to this declaration of Thakur, Naren called Rakhal as “Raja” 
later on. Out of the group of these 16 (Sixteen) of His Direct Disciples 
who were destined to be monks, constituting the Nucleus of the 
aforesaid Ramakrishna Order of Monks, Naren was avowedly the leader 
of Sri Ramakrishna’s choice, and unanimously accepted as such by 
the other Direct Disciples spontaneously. 

5. After the passing away of Sri Ramakrishna, the said 16 (Sixteen) of 
His Direct Disciples constituting the Nucleus of Ramakrishna Order of 
Monks as aforesaid, gathered together forming a monastery whic^j 
being located in rented houses at different places from time to time", 
lastly in 1897, came to a rented garden house, since known as the 
Nilambar Babu’s Garden House, situated at Belur, in the district of 
Howrah. 

6. Meanwhile in or about the year 1887, through several functions in 
groups, the said 16 (Sixteen) Direct Disciples of Sri Ramakrishna 
constituting the said Nucleus of the Ramakrishna Order of Monks, 
ceremonially embraced monasticism (SANYAS) after due performance 
of prescribed rituals, formally constituting the Ramakrishna Order of 
Monks. 

7. After ceremonially embracing monasticism (SANYAS) as aforesaid, 
the said 16 (Sixteen) Direct Disciples of Sri Ramakrishna, adopted new 
consecrated names as mentioned hereunder, in accordance with the 
age-old tradition of monasticism and came to be known as Direct 
Monastic Disciples of Sri Ramakrishna : 

(1) Narendra Nath Dutta adopted the consecrated name 
Swami Vivekananda, 

(2) Rakhal Chandra Ghosh adopted the consecrated name 
Swami Brahmananda, 

(3) Baburam Ghosh adopted the consecrated name 
Swami Premananda, 

(4) Jogendra Nath Roy Chowdhuri adopted the consecrated 
name Swami Yogananda , 

(5) Niranjan Ghosh adopted the consecrated name Swami 
Niranjanananda, 
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(6) Sashi Bhusan Chakraborty adopted the consecrated name 
Swami Ramakrishrrananda, 

(7) Sarat Chandra Chakraborty adopted the consecrated name 
Swami Saradananda, 

(8) Rakhtu Ram (Latu) adopted the consecrated name Swami 
Adbhutananda, 

(9) Tarak Nath Ghosal adopted the consecrated name Swami 
Shivananda, 

( 10) Kali Prasad Chandra adopted the consecrated name Swami 
Abhedananda, 

(11) Gopal Chandra Ghosh adopted the consecrated name 
Swami Advaitananda, 

(12) Hari Nath Chatteiji adopted the consecrated name Swami 
Turiyananda, 

( 13) Gangadhar Ghatack adopted the consecrated name Swami 
Akhandananda, 

(14) Sarada Prasanna Mitra adopted the consecrated name 
Swami Trigunatitananda, 

(15) Subodh Chandra Ghosh adopted the consecrated name 
Swami Subodhananda, 

( 16) Tulsi Charan Dutta adopted the consecrated name Swami 
Nirmalananda. 

8. In or about 1897, Hariprasanna Chattopadhyaya, a Direct Disciple 
of Sri Ramakrishna,came to stay at the said Nilambar Babu's Garden 
House as a permanent member of the said monastery, and on 10th May, 
1899, he ceremonially embraced monasticism, adopting the consecrated 
name Swami Vijnanananda, thus becoming a Direct Monastic Disciple 
of Sri Ramakrishna. 

9. As is well known, Narendra Nath or Swami Vivekananda after 
spending a rigid life of severe austerity, spiritual practices, and after 
travelling on foot almost all over India as a wandering monk, went to 
America in the year 1893, and then, after addressing the Parliament 
of Religions at Chicago, followed by extensive lecture tours in the 
West and India, he returned to Calcutta on 20th February, 1897, as a 
Spiritual Preceptor of world wide repute. 

10. At the reception ceremony organised in his honour, when Swami 
Vivekananda, since widely known as SWAMIJI, first met Swami 
Brahmananda, since widely known as MAHARAJ, who was there to 
first welcome him, SWAMIJI fell at the feet of the MAHARAJ , citing 
a Sanskrit maxim GURUBATGURUPUTRESHU’, meaning “Respect 
Sons of the Guru (Preceptor) just as the Guru himself” (referring to 
Sri Ramakrishna’s acceptance of Swami Brahmananda as His Spiritual 
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Son as previously mentioned), and in return, MAH A RAJ fell at the 
feet of SWAMIJI, reciting the Sanskrit maxim MYESTHA BHRATA 
SAMA PITA', meaning “The Elder Brother is to be regarded as the 
Father himself” 

11. In the same year 1897, Swamiji purchased a plot of land at Belur 
nearby the Nilambar Babu's Garden House, out of his personal funds 
which he had collected in America, and constructed thereon a Thakur 
Bari (a Monastery Building with a Shrine), and shifted the said 
Monastery from the Niiambar Babu's Garden House to the said 
Thakur Bari. The said Monastery at Belur has since been named as 
the Ramakrishna Math, which is now popularly known widely as the 
Belur Math, and has since been functioning as the principal Monastery 
of the Ramakrishna Order of Monks. Swamiji also ceremonially 
installed on an altar in the Shrine the photograph of Sri Ramakrishna, 
and initiated daily worship of the photograph with due rituals, which 
is still continuing before a marble statue of Sri Ramakrishna ceremonially 
installed in a big temple in the year 1938, which was erected near the 
Shrine and was also consecrated at the same time. 

12. On 1st May, 1897, at the premises no. 57, Ramkanto Bose Street 
(now premises no. 7, Girish Avenue) at Bagh Bazar in Calcutta, 
which is consecrated with numerous memories of Thakur, the Holy 
Mother and other Direct Disciples of Thakur like Swamiji, Maharaj 
and others, and now well known as Balaram Mandir, Swamiji founded 
an Association with the name the “Ramakrishna Mission Association” 
consisting of some monastic and householder devotees of Sri 
Ramakrishna as its ordinary membersand also some as members of its 
Governing Body, with himself as the Genera! President and Maharaj 
as the Calcutta President, with the objects of propagation of the ideas 
preached and practised by and illustrated in the life of Sri Ramakrishna, 
and of helping in the matter of application of the same for physical, 
mental and spiritual development of man. This Association was 
subsequently registered with the name “Ramakrishna Mission” under 
the Societies Registration Act (Act XXI of 1860) in the year 1909, 
with its Governing Body consisting of the Trustees for the time being 
of the Belur Math as its members. Since the passing away of Swamiji 
in 1902, the Maharaj functioned as the President of the Association till 
he passed away in 1922. 

13. In the year 1901, through a Registered Deed, Swamiji created a 
Trust in respect of the plot of land purchased by him at Belur, 
including the Thakur Bari comprising the Belur Math as aforesaid, 
with a Board of Trustees consisting of the following Direct Monastic 
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Disciples of Sri Ramakrishna : 

(1) Swami Brahmananda, 

(2) Swami Premananda, 

(3) Swami Shivananda, 

(4) Swami Saradananda, 

(5) Swami Akhandananda, 

(6) Swami Trigunatitananda, 

(7) Swami Ramakrishnananda, 

(8) Swami Ad vaitananda, 

(9) Swami Subodhananda, 

(10) Swami Abhedananda and 

(11) Swami Turiyananda. 

14. In the course of years, from time to time, branch monasteries of 
the Ramakrishna Order, in the name of Ramakrishna Math, Rama- 
krishna Ashrama, or other allied names, were established in various 
parts of India, and also abroad, with some monk of the Ramakrishna 
Math as their respective administrative heads under different names, 
such as, the President, the Secretary, or the Manager, etc. all under 
the constitutional and administrative control of the Board of Trustees 
of the Belur Math. 

15. In or about the year 1909, the said Swami Nirmalananda, also 
known as Tulsi Maharaj, was appointed to be the Monk- in-Charge of 
a branch Math of the Belur Math, named Sri Ramakrishna Ashrama, 
hereinafter referred to as the said Ashrama, located at Basavanagudi 
Bangalore. 

16. In or about the year 1929, a small section of Belur Math monks, 
after their dissociation from the Belur Math, as a result of their 
differences of opinion over certain matters with the majority of its the 
then Trustees, established another Math (Monastery) named as 
“Sri Ramakrishna Sarada Math” and also a Mission named 
“Vivekananda Mission”, which were nick-named by the Belur Math 
monks as “BHANGA MATH” (meaning the monastery set up by the 
defectors) which was located at 10, Ramakrishna Lane,atBagh Bazar 
in Calcutta. Tulsi Maharaj accepted the Office of the President of the 
Board of Trustees of the “Sri Ramakrishna Sarada Math” and 
“Vivekananda Mission” (or “Bhanga Math" according to Belur Math 
monks),— though himself not a defector,— on request of its Board, of 
Trustees. 

17. As a result of the various controversies and conflicts that started 
during the late twenties, and particularly because of the acceptance 
of the Office of the President of the newly established Math and 
Mission by Tulsi Maharaj as mentioned, the relationship between 
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Tulsi Maharaj and the Trustees of the Belur Math embittered and a 
plot was nurtured for his removal from the charge of Bangalore 
Ashrama, failing which, ultimately, a Suit being O.S. No. 31 of 1930-31 
under sec. 92 of the Civil Procedure Code, was instituted in the Court 
of the Additional District Judge, Bangalore Division, Bangalore, on 
18.3.1931 by the then Trustees of Belur Math against Tulsi Maharaj 
praying inter alia for a direction to Tulsi Maharaj to give possession of 
the said Ashrama to the Plaintiffs, and for restraining Tulsi Maharaj 
from dealing with it in any manner whatsoever. 

1 8. On 3rd May, 1935, the Learned Judge in his judgement inter alia 
found that Tulsi Maharaj was in possession of the said Ashrama as 
agent or representative of the Belur Math, and that the Trustees of 
Belur Math were entitled to its possession, but no specific order was 
passed on Tulsi Maharaj in the judgement to hand over the possession 
of the said Ashrama to the said Trustees. Thereafter Tulsi Maharaj 
left the Ashrama for good. He passed away at Ottapalam, District 
Palghat in the year 1938, leaving behind him numerous disciples 
(including Sannyasi disciples) ceremonially initiated by him into the 
Religion of Ramakrishna, and also devotees, admirers and friends 
and also about 20 (Twenty) nos. Maths and Ashramas founded by 
him in South India. 

19. As would be evident from their acts and also authentic records 
and publications, since the passing away of Sri Ramakrishna, right up 
to the year 1930, all Belur Math Monks, including the Trustees of the 
Belur Math, besides devotees, regarded Tulsi Maharaj and also looked 
upon, treated and also dealt with Tulsi Maharaj exactly in the same 
wtfy, manner and form, as they did in respect of all other Direct 
Monastic Disciples of Sri Ramakrishna. Moreover, upto the year 
1 935, all the Belur Math Monks including its authorities and also all its 
publication agencies, represented Tulsi Maharaj as a Direct Monastic 
Disciple of Sri Ramakrishna to the outside World in all their relevant 
publications, authentic portraits and records, without any exception 
whatsoever. This will be abundantly borne out from the extracts 
quoted and illustrations printed in this publication from the respective 
documents mentioned. 

20. Through the years following, the strained relationship between 
the small section of monks who dissociated themselves from Belur 
Math as above-mentioned and also Tulsi Maharaj on the one hand, 
and the authorities of the Belur Math and/or of the Ramakrishna 
Mission on the other, further deteriorated, and for reasons unknown, 
from the year 1936, though slowly and imperceptibly, since the year 
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1952 more and more openly, and in 1988 systematically, intensively 
and evidently deliberately, the name of Tulsi Maharaj has been 
and/or is being persistently erased, effaced, obliterated, omitted 
permanently by them in a deliberate and planned manner in their 
subsequent publications of the said Books in which the name of Tulsi 
Maharaj had been published in their previous publications in the 
category of Direct Monastic Disciple of Thakur. 



21. These unfortunate and irreligious attempts to mislead the public 
in general and the devotees of Sri Ramakrishna in particular with the 
palpably false information that Tulsi Maharaj was not a Direct Monastic 
Disciple of Sri Ramakrishna, by slowly but steadily and systematically 
omitting or altering all the statements to the effect that Tulsi Maharaj 
was a Direct Monastic Disciple of Sri Ramakrishna which had so 
long been printed in all publications under the authority or control of 
the Board of Trustees of the Belur Math and/or of the Governing 
Body of the Ramakrishna Mission, like Advaita Ashrama, Udbodhan 
Office etc.so as to mean thereafter, that he was not so, thus wrongfully 
degrading him in spiritual rank in the hierarchy of the Ramakrishna 
Order of Monks, and also thus lowering him in the eye and estimation 
of the devotees of Sri Ramakrishna all over the world, has almost 
compelled this publication after all discussions, correspondence, 
production of authentic documents, persuasions were all in vain. 

22 In the face of the fact, so well-established and faithfully accepted 
by the Trustees of the Belur Math for more than 50 years since the 
passing away of Sri Ramakrishna, besides the devotees, followers and 
admirers of Sri Ramakrishna all over the World, that Tulsi Maharaj 
was a Direct Monastic Disciple of Sri Ramakrishna, and in the face of 
the unambiguous statements of the said fact printed in the aforesaid 
publications with world-wide circulation, any contrary statement 
subsequently made, containing the slightest suggestion, implication 
or hint to the effect that Tulsi Maharaj was not a Direct Monastic 
Disciple of Sri Ramakrishna besides being derogatory to the spintua 
dignity and status of Tulsi Maharaj and degrading him in the spiritual 
hierarchy of the Order of Sri Ramakrishna, is lowering him in the eyes 
and estimation of his numerous initiated disciples and other devotees 
in particular, and of the numberless devotees of Sri Ramakrishna all 
over the world in general, thereby causing serious wounds in their 
feelings, particularly in those of his disciplesand close associates who 
have no remedy, nor relief to their suffering until and unless the 
obliterations, omissions, alterations and interpolations as also false 
statements hereinbefore mentioned (and exemplified in Chapters III 
and IV of this publication) are fully rectified and the fact and truth 
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about Tulsi Maharaj’s Direct Disci pleship to Sri Ramakrishna is 
restored. 

23. With this sacred mission in view, the Crusade launched by this 
publication sends a clarion call to all the unprejudiced, conscientious, 
spirited and truth-loving souls of the Ramakrishna World, — both 
monastics and householders, to ‘arise, awake’ and join this holy war, 
and march, on and ‘stop not till the goal is reached’, namely the 
RESURRECTION OF TRUTH. 




Swami Brahmananda chela and disciple of Thakur Paramhansa 
Ramakrishna ol the sect of sanyasin at present residing in 
Ramakrishna Advaitya Ashrama Mohalla Luxa in the city of Benares 
in the United Provinces of Agra and Oudh send Greetings WHEREAS 
I can not personally transact all Business in connection with' 
the Ramakrishna Ashramae situate in Southern India and more 
specially in Madras Presidency and in Bangalore I dm desirous 
c-f constituting and appointing a General Attorney on my behalf v 
MOW KNOW YE and these presents WITNESSETH that I the said Swami 
brahmananda do hereby nominate constitute and appoint Swami 
Nirmalananda chela and disciple of Thakur Paramhansa Ramakrishna 
. at present in charge of the Ramakrishna Ashrama Ban^ilore city 
to be my true and lawful attorney for me and on my behalf to ask 
demand and sue for and receive and recover from all person and 
persona whomsoever any sum or sums of money whfth may be due to 
me on any account whatsoever and to draw recede and recover 
monies which may Da payable to me by or from GdVernment or any 
Court or Municipal or other Board or any corporate. Body or Bodies 
in British India or elsewhere in any native State in Southern 
India^r in Mysore or any office of the Government or any other 
q public 




General Power of Attorney granted by Swami Brahmananda to 
Swami Nirmalananda — First page. 






I 

i 



CHAPTER II 



TRUTH MANIFESTED AND PROPAGATED 

Excerpts from authentic Records expressly declaring 
Swami Nirmalananda (Tulsi Maharaj) to be a Direct 
Monastic Disciple of Sri Ramakrishna and also clearly 
indicating him to be a Brother-Disciple of other Direct 
Monastic Disciples of Sri Ramakrishna, — his name 
having been mentioned in the same level, plane and 
stratum with them in the writings, conversations and 
dialogues especially of the Direct Disciples and their 
contemporaries. 

1 . GENERAL POWER OF ATTORNEY 

(Duly registered dated 25th October, 1914, granted by 
His Holiness Swami Brahmananda Maharaj in favour of 
His Holiness Swami Nirmalananda Maharaj) 

“TO ALL TO WHOM these presents shall come I Swami Brahma- 
nanda chela and disciple of Thakur Paramhansa Ramakrishna of the 

sect of Sanyasin at present residing in Ramakrishna Advaitya Ashrama 
Mohalla Luxa in the city of Benares in the United Provinces of Agra 
and Oudh send Greetings WHEREAS I can not personally transact 
all business in connection with the Ramakrishna Ash ra mas situate in 
Southern India and more specially in Madras Presidency and in 
Bangalore 1 am desirous of constituting and appointing a General 
Attorney on my behalf NOW KNOW YE and these presents 
WITNESSETH that I the said Swami Brahmananda do hereby nominate 
constitute and appoint Swami Nirmalananda chela and disciple of 
Thakur Paramhansa Ramakrishna at present in charge of the 
Ramakrishna Ashrama Bangalore city to be my true and lawful 
attorney for me and on my behalf to ask demand and sue for and 

receive and recover from all person and persons 

Bengali Translation: 

"... spun 5 *? ®*it <3 f*i*u 

<iTO ^IMT ^ 'SfFjptft slUTPt 
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STf^Rt 11CTK T TOJtD? (7H355 *rt^Ft 

fa»TTO TOtef CSjfaCVb^ G <1511^1^ ^1^2 

qfr flp f Ws ’f 35 it t R *r< ^ ctoj 

TOtt W1 ««WTO ^t I 

Wl® CTO. ^nfsf sTO*<t, OTt G 

f»|^j ?It^8 ^1K WP, 

^\m g iqDR?^ *icH$te g tolN <pR«il^, TOfa 

^pjpss «rj ) *rtft, *imt. «&m, tohi, «i^% 

toj r 

Note . This is the greatest and strongest proof of Swami Nirmalanan- 

daMTulsi Maharaj) being a Direct Disciple of Sri Ramakrishna and 
also a Spiritual Brother of Swami Brahmananda, the phraseology 
‘chela and disciple of Thakur Paramhansa Ramakrishna’ having been 
used in literal (Dictionary) sense. But in the Bangalore Case, Swami 
Amriteswarananda (Paresh Maharaj) has attempted to give a distorted 
interpretation of this phraseology by contending that here it simply 
means ‘a member of the Belur Mutt’ or ‘a Sanyasin recognised by the 
Belur Mutt Trustees’, and is not used in its literal (Dictionary) sense to 
mean a Disciple of Sri Ramakrishna. The untenability and fultility of 
this contention of Paresh Maharaj has been amply established in 
paragraphs 11-18 of the letter dated 24th June, 1990 written to 
Swami Gahanananda, General Secretary, Belur Math, by the present 
writer (vide Chapter VII Letter No. 31). To dispel all doubts and setat 
rest all controversies in this matter once for all, we quote extract from 
a letter of Swami Saradananda, clearly stating the mode and style of 
describing the identities of monks in legal documents, — which is 
very vital and therefore worthy of special attention in this context: 

“ wfs cro Iws fte? g ffiro to^tg 

<JT3J^N3 <JTOG iH'G? 'TW 

twiG to/ Ms ss i ” fWHi'# 

y fZp=PTC^5T W, *Js i'0-i8, 

English translation: 

“In connection with affairs relating to property, we also sometimes 
write our pre-monastic names and father’s name. Besides, in 
many cases the deed is executed by mentioning own monastic 
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name and Guru's name as well.” (‘Patramala’ — collection of 
Letters of Swami Saradananda published by ‘Udbodhan’ office, 
Epistle No. 10, pages 13-14) 

On the background of this assertion by Swami Saradananda, the 
straightforward commonsense, logical and legal deduction is that in 
the General Power of Attorney, the identities of Raja Maharaj and 
Tulsi Maharaj have been described by mentioning their monastic 
names and also the name of the most venerable ‘GURU 1 (Spiritual 
Preceptor) of both of them, who is none else than Thakur Paramhansa 
Ramakrishna Himself. And this proves beyond doubt that the phraseology 
‘chela and disciple of Thakur Paramhansa Ramakrishna’ has been 
used here in its literal (Dictionary) sense, in accordance with universal 
legal tradition, and not in the sense as interpreted by Paresh Maharaj. 
Readers may please note that in all the legal documents, which have 
been illustrated in the aforementioned paragraphs of the letter dated 
24th June, 1990, by the present writer, the identities of different 
Swamis have been described in identical manner. 

2. SHREE SHREE RAMAKRISHNA LEELA PRASANGA 
BY 

SWAMI SARADANANDA 
Published by Udbodhan Office 
6th Edition, 1352 B.S. ( 1945 A.D.) 

PART V - THAKURER DIVYA BHAVA O NARENDRANATH 
PARISHISTA: KASIPURE SEVABRATA 
Page 329 : Foot Note 

- $ Wf Wsffl C?^ I 

wm. sWr cqrte, cwmw, 

izj ^ Hc^R), ^ 

(^n) cjtwtsr i wm firsts w 

i sR « *t5ft<rar o 

w w I"* 

(English rendering of the above excerpt is given in the following 
publication) . 

3. SRI RAMAKRISHNA THE GREAT MASTER 
BY 

SWAMI SARADANANDA 
Translated by Swami Jagadananda 
Published by Sri Ramakrishna Math, Mylapore. Madras, 
in October, 1952 
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PART V - THE MASTER IN THE DIVINE MOOD 
AND NARENDRANATH 

Chapter XIII - Section 2 : THE VOW OF SERVICE 
AT KASHIPUR 

Page 890 : Foot Note No. 2 

“In order to satisfy the curiosity of the reader, the names of those 
twelve are given below : Narendra, Rakhal, Baburam, Niranjan, 
Yogindra, Latu, Tarak, brother Gopal (who was the only old man 
amongst the young devotees), Kali, Sasi, Sarat and Hutko (‘abruptly 
appearing’) Gopal. Sarada could stay for a day or two only from time 
to time owing to hard pressure from his father. ... Hari, Tulsi and 
Gangadhar practised tapas at home and came there at intervals. ...”* 

4. MAHAPURUSHJIR PATRABALI 
(Letters of Swami Shivananda) 

Published by Swami Hiranmayananda 
from ‘Udbodhan’ Office 
2nd Edition, 1387 B.S. (1980 A.D.) 

Pages 5-7 : Letter dated 8th January, 1890 written to Swami 
Akhandananda : 



44 IH^ 



^IMW4 '©tic H I 

<TNFf 'Q C*(fat I CTWT 'S 

I$i4 (Of I *t4*s, ^4t% <3 

I ’IlSWt, CMMMItl, *t*ft ^ 

^ittt i ^ 

t*t4WC5l44 5 )’’ 



Please refer to items 5 and 6 of Chapter IV to note how this line of the most sacred" 
hagiography has been tampered with in two quotations. 
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\ at rct P T3 blRul^ I 

(TfNG^n c^T; 1%^ tstS?r ‘^r*n?5T ^ hiw l^f^rti 

fiw-fawRR** 

(Trtc^-cq^tm 

4l^f s l-C®MW' v r ** 

5^-^vsh-Vf 

-W*1H*H ” 

W-wnH^f ” 

C5fM1 9 Wl t ft- >0 <^ v ® '•••" 



English Translation : 

“Victory to Sri Sri Ramakrishna 

Baranagar Math 
Wednesday, 8.1.90, 8th January 

Brother Gangadhar 

Now-a-days almost all of us are sojourning in the western region 
| meaning Uttar Pradesh and further upcountry region |. Naren, Rakhal 
and Khoka are dwelling in Sri Sri Kashidham |Benaresj. Jogen and 
Nirajan are at Allahabad. Sharat. Kali. Hari Babu. Tulsi and Sanyal 
are at Hrishikesh and Daksha isat Rawalpindi. Here |i.e. at Baranagar 
Math | Baburam, Sarada, Latti, Gopal Dada, Shashi and myself are 
staying. We are all keeping well 

SH IVAN AND A (TARAK )" 

“P.S: — You wanted to know our monastic names. Those are given 
below: but do not address the letters here in those names. 

Niranjan • TV'.. -Niranjanananda Swami 
Jogen - Jogananda 

Baburam - Premananda 

Latu — Adbhutananda 

Shashi Ramakrishnananda 

Hari Babu — Turiyananda ” 

Tulsi — Nirmalananda 
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•Daksha — Jnanananda Swami 

Kali — Abhedananda 

Gopal Dada — Advaitananda 

5. SWAMI VIVEKANANDER VANI O RACHANA 
(Swami Vivekananda’s Speeches and Writings) 

Birth Centenary Edition, 1369 B.S., 1963 A.D. 

Published by ‘Udbodhan’ Office 

(i) Vol. VII, Epistle No. 148, Pages 47-50 
(Written to his Brother-Disciples at the Math) 

5V&8 

m *pp*£f i 

$ C 3 ! <3 (Ttt 5 ? fa ^5fa I 4 

(71 '3fa TO PFH TO ^ I fasfa 

| tvsfafa *ttfe *?Wfa fa <HI^? *fa ^>7N 
W *nt^r WN ^ C®t ^1^ 

CW iW l ff fa ^I^MWWi 5 !. CTO OfiMPfa cvoj^l 

C&ffi <5faRl?T (Jfft | §fa 

; IOT r ” 

• It may be noted that of the above Monks, only Daksha Rishi or Daksha Maharaj was 
decidedly not a disciple of Sri Ramakrishna though he admittedly saw Him several 
times. He embraced Sanyasa at the Baranagore Math later and got the monastic 
name from Swamiji (vide Swami Akhandananda’s autobiography “SMRITI KATHA”, 
2nd edition, 1357 B.S., Page 166) 

This fact is particularly noteworthy because 

(i) firstly, it falsifies the statement made by Swami Amriteswarananda or Paresh 
Maharaj in the Bangalore Case with reference to the printed List of all the Monks 
of Ramakrishna Order (published in 1924) — 

‘The names of those who had. the privilege of seeing Sri Ramakrishna in his life 
time and later on became Sanyasins are printed in bigger types’ , 
because the List does not contain the name of Swami Jnanananda. 

Needless to mention, the above statement was a fabrication of Paresh Maharaj in 
his desperate attempt to negate the fact that actually the names of only the 
17 Direct Monastic Disciples of Sri Ramakrishna, including Swami Nirmalananda, 
have been printed in bigger types and in all capital letters in the said List. For 
details, please refer to item 26 of this Chapter and also Paragraph 19(b)(vii) of the 
present writer’s letter dated 24th June, 1990, in Chapter VII, letter no.31 . Relevant 
pages of the List have been illustrated Appendix A. 
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English Translation : 

(On the basis of Epistle No. 46, Pages 108-112 of LETTERS OF 

SWAMI VIVEKANANDA, Sixth Impression, April 1986, published 
by Advaita Ashrama, — supplementing the omissions therein as per 
the original Bengali Letter) 

“DEAR BROTHERS, 1 

Before this I wrote to you a letter which for want of time was very 
incomplete. 

Talking of restlessness of Tulasi (Niramalananda) and Khoka 
(Subodhananda), it all means that they have got no work to do. Same 
restlessness of Niranjan (Niranjanananda ) too, it means he has got 
no work. ..Whenever you think of yourself Tulasi, you are bound to 
feel restless. What business have you to do with peace, my boy? [the 
word used in Bengali is ‘Babaji’ meaning a Monk ). You have renounced 
everything. Come! Now is the turn for you to banish the desire for 

peace, and that for Mukti too! As Sri Ramakrishna used to love 

you, as I love you, come, love the world like that 

Yours affly 
VIVEKANANDA” 



'Brother-Disciples of Swami Vivekananda. 



Note : Readers will note that this letter has been addressed by Swamiji 
to his Brother-Disciples with Tulsi Maharaj’s name being mentioned 
not only parellelly with Subodh and Niranjan, but Swamiji also specifi- 
cally and individually addresses Tulsi Maharaj therein and gives him 
some advice. The sentence “As Shri Ramakrishna used to love you” is 
also significant implying Thakur’s equal love for all the Brother- 
Disciples of Swamiji, — whom he has addressed here and which 
includes Tulsi Maharaj also. 

(ii) secondly, it also proves erroneous the observations which Swami Gambhirananda 
applies, among others, to Daksha Maharaj also, when (after saying “In Swami 
Shivananda's list is found a fresh name, that of Daksha, a new entrant. And this 
* brings us to a new phase of the organisation”) he remarks, “It was now slowly 
attracting young men of parts who had not seen the Master, but who were 
inspired by his message.” (‘History of Ramakrishna Math and Ramakrishna 
Mission’ by Swami Gambhirananda, 1957 edition, Page 68). 

Though a ‘fresh name' and ‘a new entrant’ in the ‘new phase of the organisation’, 
Daksha Maharaj had seen Sri Ramakrishna. 
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(ii) Voi. VII, Epistle No. 239, Pages 193-195 
(Written to all his Brother-Disciples at Math) 

" fsJW4^, SVt9<* 

fifr... 

I.WIM4 4WJ (35T *FS C^tfc 41 TO C^THI 

44l*tRF 2f4t*t 4l4W> *tt£4, ’jfct'sR I *t*tf (444 

4Z?T 4t4; sst4 44>t W*t I 4t^t <3 

l*llfc>lH 5?T (444 \5'oaj«R v t 414*1-4^ '®4 r $4 4Pf ! 

f44®}4 RU/dM (lh\5«l) €f«t% ^lo) 4E44 4Pf I 4t44t W C*f*f 

*Pfl>4 <pRill 45 45 4lt*f4 %5f 4*14 4l44tCS( I 5^44 fafM Wffi, 
R^R 'Q ^Ttf4 4*4^ 401 4f4, 544$ 4^ *lt$ I 

'©'#,(?), 4t44t4, *t4^ £F»|5 44014 4C4J$ l 34 s <iJ4 45.MR3 1 ^Ic^, I R)lH 
C4 RWH, 5t V§ cq^(4Q 4t4 54. 5T'3J5T cvoMt's ^14 

^sll I Of 5415 14? 2fMs4lc=i <3 *iqul<p|c«i 4l^t, 5l4, 

*t% 4^>W<!Wi 414, C44 t4t^ *TC? 4C4 

HWdj ” 

English Translation : 

LETTERS OF SWAMI VIVEKANANDA, 

(Sixth Impression, April 1986, Published by Advaita Ashrama) 
Epistle No. 106, Pages 258-260 

1895 

“MY DEAR ,' 

The books that Sanyal sent have arrived. I forgot to mention this. 
Please inform him about it. Let me write down something for you all : ... 
To tell you the truth, I do not find among you any distinction of great 
or small : every one has the capacity to manifest, in times of need, the 
highest energy. I see it. Look for instance how Shashi will remain 
always constant to his spot; his steadfastness is a great foundation 
rock. How successfully Kali and Jogen brought about the Town Hall 
meeting; it was indeed a momentous task! Niranjan has done much 
work in Ceylon and elsewhere. How extensively has Sarada travelled 
and sown seeds of gigantic future works! Whenever I think of the 
wonderful renunciation of Hari, about his steadiness of intellect and 
1 Brother-disciples at the Math 
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forbearance, I get a new access of strength! In Tulasi, Gupta(?), 
Baburam, Sharat, to mention a few, in every one of you there is 
tremendous energy. If you still entertain any doubt as to Shri 
Ramakrishna’s being a jewel-expert, what then is the difference between 

you and a madman ! 

Every morning there should be a little reading from the scriptures, 
which Kali, Hari*, Tulasi*, Shashi* and others may superintend by 
turns 



Yours afflv., 
VIVEKANANDA” 

Comments: Excerpts of this letter, as reproduced, offer an interesting 
study because, besides bearing ample inferential testimony of Tulsi 
Maharajas Direct Discipleship to Thakur, it also promises further 
revelation to a pertinacious truth-seeker. 

Swamiji’s addressing the letter to his Brother-Disciples and specific 
mentioning therein of Tulsi Maharaj’s name in that category side by 
side and along with the names of eight other Direct Disciples of 
Thakur with certain significant remarks, obviously lead to the logical 
conclusion of his being a Brother-Disciple of Swamiji too. But, his 
opponents will point at Gupta Maharaj’s name in the letter to vitiate 
this inference. And this gives rise to a bigger ‘BUT. A careful scrutiny 
and analysis of the letter will reveal that one name, namely ‘Gupta’ is 
absolutely odd, incompatible and inconsistent in this context and 
category because 

(a) the letter is addressed by Swamiji to his Brother-Disciples whicfi 
Gupta Maharaj is not; 

(b) all the names he mentions, except ‘Gupta’ are of his Brother- 
Disciples who are all Direct Disciples of Sri Ramakrishna and 
Gupta Maharaj’s name does not fit in that group; 

c) Swamiji s remarks “I do not find among you any distinction of 
great or small” appropriately and aptly apply to his Brother- 
Disciples only who are all equal before his eyes. Surely, Gupta 



* The names of Hari, Tulasi and Shashi, though mentioned in 1948 edition, have been 
dropped in the cited Book for strange and unknown reasons, — without putting dot 
marks for the omission. However, those names have been incorporated here in 
accordance with the Bengali original Letter to make the translation correct and 
faithful. 
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Maharaj being Swamiji’s disciple and belonging to the tiext 
order of sanyasins, cannot claim that equality as there is' a 
definite distinction between Swamiji’s Brother-Disciples and his 
own disciples.This ‘distinction’will be amply evident from Swamiji’s 
letter dated 14th February, 1890, from Ghazipur to Gupta Maharaj : 

“My dear Gupta, 

I hope you are doing well. Do your own spiritual exercise and, 
knowing yourself to be the humblest servant of all, serve them. Those 
with whom you are staying [meaning his Brother-Disciples) are such 
that even I am not worthy to call myself their humblest servant and 
take the dust of their feet. Knowing this, serve them and have devotion 
for them. Don’t be angry even if they abuse and hurt you desperately. . . 
Everyone can play. the role of a master, but it is very difficult to be a 
servant. 

Yours affectionately, 
VIVEKANANDA” 

(d) further when Swamiji says “Shri Ramakrishna’s being a jewel- 
expert” definitely it indicates the personified ‘Jewels’ whom He 
Himself had picked up and chosen as His Disciples and surely, as 
would be admitted by all, this cannot be made to apply in case of 
Gupta Maharaj whom Sri Ramakrishna had neither seen nor 
selected as ‘Jewel”. 

In the “Complete Works of Swami Vivekananda” 1921 Mayavati 
Memorial edition, (Part VI, Epistle LXIII, page 291) where instead of 
full names only initials are given, the initial “G — ” is printed in the 
referred place. Thoughtfully considering all aspects of Swamiji’s 
close association with his Brother-Disciples as we know and also the 

purport of the letter, with the letter “G ” the name that immediately 

flashes in the minds of the knowledgeable readers with a strong 
conviction to be most befitting in this context is “Ganga” or “Garigadhar” 
(Swami Akhandananda), who was most dear to Swamiji and whom he 
used to call ‘Ganges’ affectionately. Now a question is pertinently 
raised : Is it an unwilful mistake due to misreading, or a deliberate 
mutation with the definite intention to degrade Tulsi Maharaj and 
equate his status with Gupta Maharaj ? 

These incongruity and anomaly were referred to Ms Marie Louise 
Burke (Sister Gargi) in whose epoch-making magnum opus SWAMI 
VIVEKANANDA IN THE WEST - NEW DISCOVERIES, Vol IV, 
this letter appears, along with another sensational illustration of 
suppression of Truth by the Belur Math and Advaita Ashrama 



TRUTH MANIFESTED AND PROPAGATED 



19 



Authorities, and the views of this Prodigy of Learning are given in the 
Appendix B. 

In this context it is worth while to quote an important observation 
made by Swami Amarthyananda (who was once connected with 
Math and Mission) in his article ‘Ardha Viram’ (in Malayalam) published 
in the weekly ‘Mathrubhumi’ of July 29, 1990, page 24: 

“Swami S had kept several letters of Swami Vivekananda 

with him. He had kept these rare scriptures in an iron box. 

These letters have already been published. When we go through 
hese letters, we can see several portions of these letters hidden by 
lines and dots. This has been done by the publishers to conceal the 
names of some particular personalities and facts from public ... ” 
(By courtesy: Shri Vinode of Ottapalam) 



(iii) Vol. VII, Epistle No. 265, Pages 239-244 
(Written to Swami Ramkrishnananda) 

WUMW ioc*! 

( office -bearers} 



■Jiff's 'Sys* spptw vrtft 

suggest («f Sfa) CTf, dl 'Q 

«$(?) ^ « T^m ^sm 

<3 ^>j|R 
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English translation: 

Ibid: Epistle No. 124, Pages 287-293 

High View, 
Caversham, Reading, 
27th April, 1896 

“Dear ’ 



First let me write about the management of the Math: 



The Office-Bearers 



Though you should elect office-bearers in this way, yet I suggest 
that this year Brahmananda should be the President, Nirmalananda., 
Secretaiy and Treasurer, Sadananda, librarian, and Ramkrishnananda, 
Abhedananda, Turiyananda, and Trigunatitananda should take charge 
of the teaching and preaching work by turns, and so on 

Yours 

VIVEKANANDA” 

Note: Here also Swami Nirmalananda’s name has been mentioned 
by Swamiji in the equal level of his five most distinguished Brother- 
Disciples. And what a pivotal position (befitting for a Brother-Disciple.) 
Swamiji has suggested for him in the Governing Body, which indicates 
his great trust and confidence in Swami Nirmalananda’s capabilities. 

In view of the contents of the letter dated 14th February, 1890, 
from Swamiji to Swami Sadananda reproduced and also comments 
made in the previous item, the name ‘Sadananda’ may appear to the 
readers out of order in this context too, because his natural aptitude 
was towards ‘seva’ or service, — the quality* which Swamiji had 
detected in him and encouraged. In this field, Swami Sadananda 
proved his excellence during the great plague epidemic of Calcutta in 
1899 and of Bhagalpur in 1904, besides tireless nursing of Swami 
£bhj$edananda. Gopaks Mother and other patients of leprosy and 

small-pox. The readers mav wonder whether the initial “S ” (printed 

in Epistle No. XIV, page 426 of the Complete Works, Part VII of 
Mayavati Memorial Edition, 1922) stands for “Saradananda”, the 
right person to run the Study Department’ including Library as a 
whole, or for “Shivananda”, whom Swamiji desired to build a Library 
in a Himalayan Math at Almorah (vide Swamiji’s Bengali Letter of 
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1895 to Swami Brahmananda, letter no. 153, page 63 in SWAMI 
VIVEKANANDER VANI 0 RACHANA, 1369 B.S. 1963 A.D.), 



(iv) Vol. VIII, Epistle No. 385, Pages 25-28 
(Written to Swami Ramkrishnananda) 



‘1£ra*t% 

( 7 ^ 5 , 3tTO 
C*t C3^3fft itri&b' 

WlC'epi TOtW 3§3tC3 Srtft3l TO3T CTO13 

'Bihtec'sR i 

^jicqRitt *it3t i ... 4355 

3^lR«l I W TO 33 §3tre TOW I TO 

to, TO3t toct tow tow 3JtTO to^ - 3#3ift; 3 H, 
TOHI 'Q ^3\ '33t 5 ^ ( Waltz) =f$7 Cffttef ^ 

TOE*t TOp 3§C£ |.. 

*TO ^#RtfE3 TO£t3 TOPW 3*$W 3#ETO3 I 

*2*^ ^ CTO CTO TO3? 3W TO Iwt 43TO 

^TTO3 TO 3t?.... PlTOf 4TO TO3=T ^ ^3f3 I3TOTC3 

TOT5J3 TO$3ltt I ^1%3 TOfc ^ | R^C3 

Wt3>? TOW TO 33, 'Q^TO3 3^5 3^5 t^C33 TOW ^3l3 TO 
TO3 ft TO? ...:.. §ft 

CTOTO 
1 3t33TO” 



English translation: 

Ibid: Epistle No. 171, Pages 373-375 



Math, Belur, 
Howrah P.O. 



25th February, 1896 

“My dear Shashi, 

Our congratulations for the successful carrying out of the Mahotsa va 

in Madras 

Sarada has his malaria brought over from Dinajpur Hari also 
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has a touch; I hope it will take off a good bit of their avoirdupois. By 
the by, we have once more started the dancing business here, and it 
would make your heart glad to see Hari and Sarada and my own good 

self in a waltz 

Sarat (Swami Saradananda) has come and is hard at work as 

usual. How are Tuld and Khoka? You make run in to Calcutta 

for a few days giving charge to Tulsi; Shiyananda is here, and I 

have toned down a bit his great desire to go to the Himalayas for 
good! Is Tulsi contemplating the same? Tlje bandicoot-hole will be 

sufficient cave for him, I suppose 

Ever yours in the Lord, 
VIVEKANANDA” 

^ote: This letter exhibits a unique expression of Swamiji’s love for as 
well-as jovial and jocular relationship with his dear Brother-Disciples, 
— among whom Tulsi’s name has been mentioned at par. His jesting 
remarks about Tulsi parallelly with himself and his other Brother- 
Disciples are ample indication of Tulsi Maharaj’s status vis-a-vis 
them. Surely, such tone and expression cannot be for a disciple. 

6. Letter written by Swami Ramakrishnananda from Madras to 
Mr. Subbaraya Iyer, Secretary of the Haripad Association 
furnishing particulars about Swami Nirmalananda. 

(Source SWAMI NIRMALANANDA - HIS LIFE AND 
TEACHINGS by His Disciples, Devotees and Admirers. 
Published by Swami Vishadananda in May 1943 from 
Sri Ramakrishna Niranjan Ashrama, Ottapalam, Kerala) 

“My dear friend, January, 191 1 

Many thanks for your kind letter. The Swami Nirmalanandaji is a 
disciple of Sri Ramakrishna who took Sanyasa from Swami Vive- 
kananda. Swami Vivekananda named him ‘Nirmala’ on account of his 
rare purity of character. He travelled far and wide all over India, 
spending most of his time in the Himalayas for a period of nearly 12 
' years... Our President, the Swami Brahmanandaji, sent him over to 
America. Swami Nirmalananda worked so well in America that the 
people there did not like to leave him. But urgent calls from his native 
land made him come back to work for the regeneration of his own 
mother-land. He worked for some time in eastern Bengal and Assam. 
Then he was sent over to Bangalore whence you have invited him. 

Yours affectionately, 
RAMAKRISHNANANDA” 
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7. Letter written by Swami Saradananda to Swami Nirmalananda 
(in Bengali) 

(Source : SWAMI VIVEKANANDA 0 SHRI SHRI RAMA- 
KRISHNA SANGHA by Sm. Saralabala Sarkar. Published by 
Bengal Publishers, Calcutta-12 in Bhadra 1363 B.S.; 1956 A.D.) 

(7i ^ to 

i 

to l*rfTO t^ftsr <ti, wstTO TO?rt ^ 
wftlw Bangalore ^ TO ^?jt to to TOm to 
totft to ^ TOro w to 

tot %ron to i to TOTO 
TOHt TO^ I TOT TO W5t t^TO TO tw I 

TO TO ^ 4TOT 

TO 5l^?n TO 3 } I TOfa TOTOt <3 wt?[ Wltro I 

^ts TOTO^f” 

English Translation : 

“Sri Sri Ramakrishna Sharanam 

Sri Sri Ramakrishna Math Udbodhan Karyalaya 

1, Mukheijee Lane, 
Bagh Bazar, Calcutta. 
17/8/1924 

Tulsi Maharaj, 

Reading the two letters that you have written to Sriman Sudhir 
(Swami Suddhananda), I feel extremely distressed 
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I have written to Mahapurush (Swami Shivananda) to-day that 
.making quarrels with you apd asking you all on a sudden in that 
fashion to get out of Bangalore’s job are not at all good in my opinion. 
After you and he come here, all of us together shall. determine a 
solution that is just and proper and that which will lead to amelioration 
of Sri Sri Thakur’s and Swamiji’s work. Not many days of life are left for 
us and making this sort of quarrel and conflict for these few days 
appears bitter to me. 

What more should I write Brother; comfe to this place once with 
Mahapurush for some days, this is my request. Please accept my love 
and namaskar (salutation). 



In conclusion 
Ever-bound in Love 
SWAMI SARADANANDA” 

*Note : We note from the Book written by Sri G.S. Roy in 1931 
regarding the decadence of the then Belur Math that Swami Saradananda 
or Sharat Maharaj, who had ever been an epitome of endless endurance, 
assumed a formidable form when he learnt all about this incident 
from Tulsi Maharaj. He wrote a very tough and strong letter to Swami 
Shivananda or Mahapurush Maharaj and after pointing out to what 
extent his unauthorised and undue interference had crossed the limit, 
Sharat Maharaj added : 

"tiTOM to wt TO cTO*T, 

4J l 5 tE TO fro TOS *ttft TO 

4WTO 5 fsf*R TO I " 

English Translation : 

/ “Whom Maharaj 1 Swami Brahmananda] with his benediction had 
chosen for the job, if I cannot persuade him to go back to Bangalore, 
ti»en either you or myself, — one of us has got to get out of the Math- 
Mission.” 

After receiving this letter, Swami Shivananda came back to himself 
and wrote a very apologetic letter to Tulsi Maharaj on 8th October, 
1924, conveying his love and greetings and after asking him to forget 
everything, requested him to go back to Bangalore. Interested readers 
can see this letter reproduced in Sm. Saralabala Sarkar’s Book cited 
above and also in Swami Jagadishwarananda’s Bengali biography 
SWAMI NIRMALANANDA. 
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In this connection, Sri Akshaya Chaitanya Maharaj narrated a very 
interesting incident, which he personally witnessed, to the present 
writer : After getting the letter of Sharat Maharaj, Tulsi Maharaj 
came to Calcutta and straightway went to see him at Udbodhan. 
Sharat Maharaj was standing in front of his room at ground floor and 
Tulsi Maharaj standing before him in the corridor with a Game ha 
(some sort of a towel) on his shoulder. Narrating all he said “If you 
order me to go away, I shall leave right now.” Grim-faced Sharat 
Maharaj replied after sometime in grave and serious voice “I have 
made a mistake by not accepting the Office of the President.” 

The strong resentment, deprecation and reproval in the letters 
against the action of even the Venerable President show Swami 
Saradananda's love, respect and support for Tulsi Maharaj, — addressing 
whom affectionately as Bhai’ i.e. Brother, he has clearly indicated 
Tulsi Maharaj to be his Spiritual Brother. 

(The readers can very well perceive from the letter that the Plot 
against Tulsi Maharaj was already in the offing, but being contained 
by the strong resolute hands of Sarat Maharaj, it has to wait till his 
passing away for rearing its head again). 

8. SRI SRI LATU MAHARAJER SMRITI-KATHA 
(Memoirs of Latu Maharaj) 

BY 

SRI CHANDRA SHEKHAR CHATTOPADHYAYA 
2nd Edition 1360 B.S. (1953 A.D.) 

Published by Swami Atmabodhananda from Udbodhan Office 
Chapter: “SWAMUIR SAHITBHRA MAN” (Wandering with Swamiji) 
Page 312 : (Utterance of Latu Maharaj) 

"’SflcTSFTlWra ^ cm 

C^Tt I... " 

English Translation: 

‘After Brother Sashi [Swami Ramakrishnananda] left for Madras 
from Alambazar Math, Brother Baburam | Swami Premananda) had 
undertaken the charge of Thakur Seva | worhsip of Sri Ramakrishna] 
and Brother Tulsi [Swami Nirmalananda) became busy with fetching 
and carrying everything for the Math | running the management of the 
Math]’ 
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Note: This Book is full of illustrations of Latu Maharaj’s utterances 
wherein he mentioned his brother-disciples as ‘Loren [NarenJ Bhai\ 
‘Rakhal Bhai’, ‘Jogin Bhai’, ‘Sharot Bhai’, ‘Niranjan Bhai\ ‘Sarada 
Bhai’, ‘Kali Bhai’ etc., that is‘Brother Loren’, ‘Brother Rakhal’, ‘Brother 
Jogin', ‘Brother Sharot’ and so on. He has parallelly mentioned Swami 
Nirmalananda as ‘Tulsi Bhai’ i.e. ‘Brother Tulsi’. The purport is 
obvious. 

9. A MAR JEEBAN KA.THA 
(‘My Life Story’ — an Autobiography) 

BY 

SWAMI ABHEDANANDA 

Published by Sri Ramakrishna Vedanta Math in December 1964 
Chapter : XXIII 

i Page 151 : “KAMARPUKURE YATRA” (To Kamarpukur) 

" .afat wn# i 

7^51 4W4 I (ib'b'ci* fts) 

sNT 3 ? TTt3Jt ^FC?R I ' 3 TC. 5 f bf*M CMMM'sn, 

WWdHK <1^1 i|, 'BIlP). (WlW). 

(affa), *11*01=1) 'S ^fl?!V3 I" 

English Translation: 

“ Sri Ma decided to go to Jayarambati via Kamarpukur. She 

also made up her mind to visit the birth place of Baburam (Premananda) 
at Antpur, Hoogli, on her way to Jayrambati. Accordingly on 
5th February (1889 A.D.) Sri Ma started on her journey to Antpur 
from Calcutta on foot. She was accompanied by Golap-Ma, Narendra- 
nath, Niranjan, Sarat, Jogen, Baburam, myself, Tulsi (Nirmalananda), 
Master Mahasaya (Sri M.) Sanyal (Baikunthanath SanyaUand many 
' others.” 

Pages 151-152 : “UTTARAKHAND ABHIMUKHE’ 

(On the way to Uttrakhand) 

“afat w; I 

c^n^rm'srhQ ^ i wsit wn, 

fawr, wi 
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^rsr 4faira ^ Rm'R 4foii*i i 

"Bttm «C!R ^Rc=ih i 

4t%rc ^N3 urn «^it 

ZpWS 2^ | ^s^ts, ^tfST <3 ^©*$t ^YW , ff^T <3 
src a aflW «f«f^ shhqt^fanr 1W t^mr *&gt 5tt« §t* c^s qfotf 
^t«5i i" 

English Translation: 

‘Sri Ma resolved to spend sometime at Jairambati. It was also 
decided that Golap Ma would stay with Sri Ma fora few days. In the 
circumstances Narendranath, Baburam, Sarat, Niranjan, Master 
Mahasay and others got ready to return to Calcutta. I, [Swami 
Abhedananda) however, made up my mind to go to Hardwar via 
Kasidham instead of returning to Baranagore and I told Sri Ma about 
my intention. Sri Ma was glad to know this and gave me permission 
and also her blessings. On having come to know of my intentions 
Tulsi (Nirmalananda) got ready to accompany me. So having taken 
the dust of Sri Ma‘s feet and having bid goodbye to Narendranath and 
other brethren [‘Guru-Bhratader’ i.e. Brother-Disciples) Tulsi and 
myself started for Kasi along the Grand Trunk Road.” 



Chapter XXIV: “HARIDWARER PA THE” (To Hardwar) 
Page 164: 



" w c*ifc i t i 

Vgvtf nfe dFRRnf I <7$ 

wpm i OTt «mi #t i 

sm dRS >H0bM l 3to Wi CTWH C^HPT I ^PT 

g ‘ vgfiy cs\ ^ ^ C yTPT 

csjcrt i c®t. *tm c*f5 dm Mft esprit 

?pfcr i 3=n^n trot 4Pi=ir^ sot ^ 

ciR? ^ipr'^r ^ spi i «rj P* 

I' 
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^15$ ^ I 3T3 *#ST 'W W ^ 

ct, t^wsr *t?r sm^ ^ i 

MR! 6 !, "TO ^ ^ ^ I T 5^ S9ftf *f^T |".„ 

English Translation: 

Our stomach was then burning with hunger and our throat was 

parched with thirst. Both of us were almost incapable of walking any 
further. In that state we took shelter in a Shiva temple of the village. It 
was about 2 P.M. then. We saw only one shop of a Marwari in the 
village. Tulsi said with choked voice, ‘I told you. Brother, that the 
next village would be far off and mafihukan |begging of alms] would 
be difficult there. Now you see we are benumbed with hunger and it is 
difficult to get alms also’. I consoled Tulsi as before saying, 'Brother, 
why do you despair? It will happen as I told you. Sri Sri Thakur must 
have kept mcicihukari ready for us.’ 

That was precisely what happened. Physically jaded as we were we 
spread out our blankets and sat down with the idea to go out for 
begging after some rest. Tulsi said, ‘Brother, do as you like; I, for 
myself, shall lie down......’ 

Page 165 : 

"sEfTsffa ^lt =7t Sfe'S (Tffa C*. mstm 

W C^T I ^fJMt 

i ^rrf^r ^rf^rnr s c^t, 

^itc^ i 

snra ^m\ farm 

s ‘C^m (?tw W I 

2^] 4)^!^ ' 3 TC3T ^ic^ri' l 

English Translation: 

“Hardly had I finished when I saw the Marwari gentleman with 
puri, vegetables, sweets, laddu etc. in sufficient quantity in a basket 
which he placed in the middle of our blanket and leftafter prostrating. 
We were really astonished. I said to Tulsi once again ‘You see, how 
our niadhukari has been kept ready here from before. Are you not 
convinced Tulsi, that the merciful Sri Sri Thakur is always with us?” 



truth manifested and propagated 



29 



Tulsi said in joy ‘Your prediction, Brother, has come true at last. 
Really Sri Sri Thakur is always with us’. ...” 

Page 166: 

■■ tsaft <5*3=15 ^ ^ 

^ i .«tmws fam ^at suss « ^ 

TOtm ^ IMW #rat pm i ^ 

to ’tori crf*rat ®Kia «wn ’risra i ^ ‘’fa' 114 ! 

rfPH toI »i« to 's^rr 'scg* TOR I” 



English Translation : 

“ The devotee then bought two third class railway tickets for us 

to Hardwar he bought some sweets for us in a container made of 

sal leaves and after having prostrated before us he left . T ulsi began i to 
praise the devotee for his sympathy. 1 said, •Brother, it is thus that the 
Lord helps His devotees through others 

(The English Translations have been taken from COMPLETE WORKS 
OF SWAMI ABHEDANANDA, Centenary Publication 1966-67, 
Volume X) 

Note : Swami Abhedananda has beautifully and vi " d Jy r ® co ' de h d * e , 
conversations between him and Swami Nirtnalananda (Tuta Mahara)) 
(during their pilgrimage to. Uttarakhand) in course o y 

cubed each other® as 'BhaP i.e. ‘Brother' several times. And this does 
not leave an iota of doubt that they were Brother-Disciples. 

We draw our readers' attention to the interesting matter that 
Swami Abhedananda, while mentioning about Swami Sadananda in 
tlbs Book has written “Finding me sick Narendra put me ,n care of 
Baburam before returning to Calcutta anri from Ca cutra^deputed 
his Sann vasin disciple Sadananda (Gupta Maham,) to Kasidham for 
nursing and attending on me.” jvide page 133 reading as 

■■nGTOW TORI TO3 OfWn IfW miro PHW 

=#rat Pffirat rniPm ^ 

far i] 

It is to be noted that he has specifically mentioned Swami 53,13 na " d “ 
(Gupta Maharaj ) as ‘Sannyasin disciple’ of Swam. Vivckananda. Had 
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Swami Nirmalananda been also a ‘Sannyasin disciple’ of Swamiji, as 
alleged by his adversaries, it would have been natural for Swami 
Abhedananda to mention that also specifically, which he never did. 

It is queer that although Swami Gambhirananda has quoted 
extensively from this Book in his ‘History of Ramakrishna Math and 
Ramakrishna Mission’, he has ignored these vital aspects besides 
many more while coming to the premise-less conclusion that 
Swami Nirmalananda was not a Disciple of Thakur, — details of 
which have been discussed in Chapter III. 

10. AMAR JEEBAN KATHA (Part II) 

(My Life Story) 

BY 

SWAMI ABHEDANANDA 

Published by Swami Shankarananda and Swami Prajnanananda 
Sri Ramakrishna Vedanta Math 

Chapter I: “LONDON ABHIMUKHE” (On the way to London) 
Page 1 

“ wfa to* i 

dpr. toto* Mfa a#* 

3^1 I 

<3 fey to r 

English Translation: 

“The year 1896 A.D. is a memorable year in Abhedananda ’s life. 
During the middle of August, he departed for England by the vessel 
S.S. Golconda as a passenger of second class cabin. His beloved 

Brother-Disciples, arrived at the jetty to bid him farewell With all 

the assembled Brother-Disciples, Abhedananda’s photograph was 
taken. Swami Brahmananda, Swami Adbhutananda, Swami Yogananda, 
Swami Trigunatitananda, Swami Akhandananda, and Swami Nirmala- 
nanda were present to see him off on board.” 

Note" : This is the famous Photograph of ten Sannyasin Disciples of 
Sri Ramakrishna, including Swami Nirmalananda, which was once 
regularly sold from various sales counters of the Math and also 



TRUTH MANIFESTED AND PROPAGATED 



31 



advertised in ' ‘Prabuddha Bharat’ for sale, — details of which have 
been mentioned in Item-23 of this Chapter. For the instance of 
suppression of Swami Nirmalananda’s identity, please see item 10 of 
Chapter IV and also the Illustration of the Photograph reproduced. 

Chapter III: “AMERICAY KARMER PRASARATA” 

(Expansion of Work in America) 

Pages 214-215 

WTO [5&OVS Jts] 

4R4M ^HJ I 

fiifrlH'W y vaitfifrm ^RJ Ttft to c^lUtvs W I 

»nsr fiafriHwr ^ 

vS Bfr j yps ^3jt to T | viktOT ^W<T (7k WUl* 4«It TO 

1 to ^ t^f ^ 

qq c ft W, TOITOI 4<Tt<T ^Ht. <3 <5 TO 

?tf%t tor *m 1 *r ^ ! ’snft ^itw ^ 

<pR(A£ R I 4Rl4l^f 

^ Wqt^wr*!? «TF» ^10^414 ^ 

TOPff *tt*Rt35J 'q|i»mlfc« i W I 

Tt^t Rt%TC*t *ft^t 

3§3Ttftt*H l” 



English Translation: 

“On 18th November 1903, Swami Nirmalananda arrived at New York 
from India for helping Swami Abhedananda. For welcoming Swami 
Nirmalananda, Swami Abhedananda himself went to the jetty. Seeing 
Nirmalananda after a long time, Swami Abhedananda was welled up 
with joy. The memories of practising asceticism both of them together 
in the past appeared in the mind. Reminiscences of wandering with 
Swami Nirmalananda at different places of India, madhukan at 
almshouses, and tapasya (meditation) for days together at Hardwar 
and Hrishikesh by building hut of leaves on the bank of the Ganges, 
— all recollected. Swami Nirmalananda also could not restrain his 
tears of joy on meeting Swami Abhedananda. Receiving his Brother- 
Disciples’ instruction from Calcutta, Swami Nirmalananda had come 
to the West to help Swami Abhedananda in the work in America. 
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Swami Abhedananda was specially delighted to have Nirmalananda 

as an associate/’ 

11. THE MEMOIRS OF RAMAKRISHNA 
BY 

SWAMI ABHEDANANDA 

Published by Ramakrishna Vedanta Math, Calcutta in 1939. 
Page 420 

“ Among these were a few more devoted ones, like Sarada, Hari, 

Gangadhar, Subodh, Tulsi who afterwards joined the Order and 
were known as Trigunatita, Turiyananda, Akhandananda, Subodha- 
nanda, and Nirmalananda. Bhagavan Ramakrishna received them 
all with equal kindness and was ever ready to help them.” 

12. SWAMI ABHEDANANDA {KALI TAPASWI) 

(A Biography) 

3rd Edition, 1967 published by Sri Ramakrishna Vedanta Math. 
Calcutta 

Pages 26-27 

"iwr4 ?nfzi ym 

S ^TSJTf ^ I .... 

fcfat Hv&U 

'6FU ^ I 3 T 5 T?1 

*t*ft >Q HMdHM ^HJHJ '0^1'SW Rt'ara 

I 

i torn Ttm *tczi 

*llR»WH I ‘ p fC?T *t*?f ^m\ OMUl 

I ...3$^R »ltpll?R I 

vtKN *t^, 3^, 'Spirit 'Q 
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English Translation: 

“On 16th August, 1886, at about 10 O’clock in the night, Parama- 
hansadev instructed Narendranath to take care of his boys keeping 
them together and then entered into Mahasamadhi at about 12 mid- 
night 

Suresh Chandra Mitra rented an old house at Baranagore at a 

rental of Rupees Eleven per month and established a Math for the 
Sannyasins. At that time Sarat, Sashi, Narendranath and other 
brother-disciples went back to their own houses, only Tarak, Brother 
Gopal and Gopal junior resided at that Math 

Kaliprasad came at the Math. Narendranath used to come 
occasionally and stayed at night. Later Sashi came and became 
engaged in Sri Sri Thakur’s seva through worship and food-offerings. 

From thence onward Narendranath started dwelling in the 

Math. Gradually Narendranath brought in Sarat, Rakhal, Baburam, 
Niranjan, Gangadhar, Subodh, Hari, Tulsi and others at the Math.” 

13. SMRITI-KATHA 
(Memoirs, An Autobiography) 

BY 

SWAMI AKHANDANANDA 

2nd Edition, 1357 B.S., 1950 A.D. Published by Udbodhan Office 

PREFACE 
Page (32) 
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English Translation: 

“Swamis Brahmananda, Yogananda and Saradananda used to stay 
at the house of Balaram Basu Mahashay at Bagh Bazar most of the 
time. As far as I remember, at that time [1896 A.D.] Swamis 
Shivananda, Premananda, Abhedananda. Adbhutananda, Ramakrish- 
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nananda, Nirmalananda, Sachchidananda [disciple of Swami Sarada- 
nandaj, Niranjanananda etc. and myself were staying at the Math 
[Alambazar Math] together.” 

‘BHRAMAN’ (Wanderings) 

Pages 62-63 
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English Translation: 

“From Delhi Sarat Maharaj [Swami Saradananda], and Sanyal 
Mahashay [Baikuntha Nath Sanyal, householder disciple of Sri 
Ramakrishna] went to Etawah, Rakhal Maharaj [Swami Brahma- 
nanda] and Hari Maharaj [Swami Turiyanandal to Punjab and I 
went to Vrindavan, — Brajadham. At that time Tulsi Maharaj 
[Swami Nirmalananda] came to Vrindavan and with him I moved to 
Etawah via Agra. 

At Etawah, I suffered from illness for five months. On Swami 
Trigunatita’s arrival there, Tulsi Maharaj returned to Math and I 
went to Agra with Swami Trigunatita ” 

Page 127 
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English Translation: 

“Coming to Jaipur I [Swami Akhandanandajgot united with Swamis 
Abhedananda and Nirmalananda. At their solicitation, I came back 
to Alambazar Math in 1895 A.D. to witness the grand Birthday 
festival of Thakur.” 
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Note: It is very significant to note that although the Book was 
written (in 1343 B.S., 1936 A.D.) when the Bangalore Case was oyer 
and Swami Nirmalananda had left the Order, Swami Akhandananda, 
the then President of the Order, had neither excluded Swami 
Nirmalananda’s name, nor uttered a single word of censure against 
him. And most important of all, nowhere he mentioned that Swami 
Nirmalananda was the first disciple of Swami Vivekananda or even 
that he was a disciple of Swamiji in his Book. Rather, he had 
mentioned the name of Swami Nirmalananda parallelly with himself 
and other Direct Disciples of Thakur. 

In the second place, in two places in the Book, Swami Akhanda- 
nanda had clearly and specifically mentioned Swami Sadananda as 
“Swamiji’s first sannyasin disciple” : (a) Page 165 — 

Fftu) Rfr'W i” 

English Translation — “At the big room outside [At Alambazar 
Math], Swami Saradananda and Sadananda f Swamiji’s first sannyasin 
disciple) were staying”, (b) Page 208- 
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English Translation: 

“Just before leaving for Darjeeling, he [ Swamiji] asked Ramakrish- 

nananda to go to Madras. With him Sadananda (Swamiji s first 

sannyasin disciple) also went”. 

The enormous evidential value of this clear-cut verdict of a Direct 
Disciple of Thakur and the then President of the Order, together 
with Tulsi Maharaj’s clear declaration in his evidence on 11th 
January, 1935 at Bangalore Case - “I did not represent that I was 
the first disciple of Swami Vivekananda and that he initiated me”, 
completely reduce to nullity firstly, Paresh Maharaj’s allegation (in 
his deposition at Bangalore Case) “1st defendant (Tulsi Maharaj] 
told me that he was the first disciple of Swami Vivekananda”, and 
secondly, Swami Gambhirananda’s unsubstantial statement “At one 
period of his life, he [Tulsi Maharaj] prided himself on being the first 



